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INTRODUCTION. 



Behold, a sower went forth to sow. He 
sowed a little bare dry seed. But it was not 
dead ; it was a living seed. It had the won- 
derful power of life within itself. So that 
when sown and placed under proper and 
needful circumstances, that mysterious power 
of life began to stir and move within it, and 
to. send forth a root downwards, and a stem 
upwards. And in due season^ this little seed 
produced a magnificent tree, whose immense 
branches stretched out in all directions. 

The life of this great tree sprang from the 
life of that little seed. The being of the 
tree was wrapped up in that little seed. 
The full-grown tree was an extension of the 
life and of the substance of that little seed. 
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Who could ever have dreamt of such a 
wonderful development of the power of life 
BO mysteriously hidden within the substance 
of that minute seed ? If such an event had 
happened only once, what a crowd of peo- 
ple would have been amazed ; all the natural 
philosophers of the world would have ex- 
amined ity and all sceptical people who heard 
of it would have disbelieved it. The inex- 
plicable miracle would have raised a very 
storm of controversy. 

But because the miracle is so common aU 
around us every day^ no one stops to look at 
it or to admire. Scarcely anyone marvels at 
the prodigious result of the development of 
the power of life in that little seed. 

So rudely do we pass by the mighty 
operations of the power of God all around us. 

Now all this is the Parable. What is its 
interpretation ? 

" Behold, there went out a Sower to sow.'^ 
" The Sower soweth the Word.'* *' God hath 
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now spoken to us, in these last days, by His 
Son.'' 

So that the interpretation is this : '' The 
seed is the Word of Qod'^ And the Divine 
Sower is " the Son of Qod'' His word is the 
living seed. The word of the Son of God has 
in it the power of God to live on and to 
grow and to develop itself. In the word of 
God there is wrapped up some of the very 
power, and some of the very wisdom* and 
some of the very goodness of God. In the 
words of the Son of God there are contained 
the profomid mysteries of the kingdom of 
Heaven. 

Bat in His earthly life-time the Divine 
Sower only swoed the living seed. He left 
it in the Church to be developed in its sea- 
son, according as the course of events 
favoured its life. The Son of God spoke the 
word; He sowed the living seed of truth; 
and then He left it in the world to be fulfilled 
in the course of events. 
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Many of the very greatest sayings of the 
Son of God were not understood at all, when 
they were first of all spoken ; but they re- 
mained as seed deeply sown beneath the 
surface, having in themselves a Divine power 
of eternal life and of mighty growth, when 
proper circumstances should call them forth 
from beneath. 

To take one example : how little did those 
Twelve, that little flock of fishermen, at all 
understand, at first, that saying of the Son of 
God which was so full of mightiest results 
and prodigious fruits for the whole Church 
on earth in all ages, even to the end of the 
world, when He said unto them, ** Fear not ^ 
little flock y it is your Father's good pleasure to 
give you the Kingdom.*' Or, the equivalent 
word, *^ I appoint unto you a Kingdom^ as My 
Father hath appointed unto me" 

Little did they then imagine what would 
be the mighty development of those super- 
natural spiritual powers which they and thieir 
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successors would wield as rulers of that Eong- 
dom, '' in all ages, even to the end of the world, '^ 
according to that most sure word of the 
Power of the Ascension : " Lo, I am with you 
alioay" How little did they then understand 
how that Divine word seated them on twelve 
thrones, to rule the true Israel of God with 
Divinely-given authority in all nations, to 
the end of the world. 

Now, therefore, when the Son of ' God 
comes to the dread hour of His Crucifixion ; 
and is about to sow one more seed, what could 
we possibly anticipate that this Divine seed 
would be? Perhaps it may be to all our 
human senses, a very little oniB ; a very com- 
mon looking one; one that we may easily 
pass by unnoticed ; one that all careless 
people will pass by, even as they passed by 
the Son of God Himself in the rudeness of 
blind unbelief. 

But can we, dare we venture to suppose 
that the last word of the Son of God ; the last 



seed sown upon earth by the Diyine but dy- 
ing Sower ; can we indeed suppose that it 
would be only a bare dead unfruitful word, 
having in it no mystery of the power of God ? 
ShaU it not rather, in due season, spring up 
and become a tree of life ; a mighty living 
tree ; a very life-giving tree, for the healing 
of the nations, yielding fruit every month of 
the year, always, even to the end of the 
world ? 

What ! shall the Son of God have spent 
many an hour of His life on earth in working 
miracles, and work no miracle in His dying 
hour? 

Surely, even of our own selves we may 
judge. 

The Institution which the dying Son of 
God ordained for His Church on earth and 
left to us as His last legacy, mitst be some- 
thing supematuraUy great; it mi^t contain 
within itself some power of Heaven's might. 
If the sun in the sky is a prodigious power 
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of God, binding all this our solar systena all 
in one ; so, even much more must this Divine 
Institution, this living seed of the Son of God, 
be a mighty power of God; there muat be 
wrapped up in it something of the power and 
of the wisdom and of the goodness of God. 

Let us, then, with the greatest reverence 
of which we are capable, search into this 
holy mystery of Christ, so far as we may, 
that is, so far as its nature is revealed to us 
and may be therefore ascertained. 

There is an essential difference between 
a presumptuous curiosity and a reverential 
consideration ; — one is forbidden, the other is 
required. 

It will be an everlasting condemnation for 
us, if it may at last be said of us : ^^ As for 
the mysteries of Ood, they knew them not." 
{Wis. ii. 22.) 

It is not humility, but unbelief, if we re- 
fuse to receive a mystery because of the 
profundity of its depth. 
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The limits which must guide and guard 
us^ in considering the holy mysteries which 
belong to this Holy Eucharist, must of 
course be these : the revelation which is 
given us concerning them in Holy Scripture, 
and the interpretation of that revelation 
which is given us by the Church which is 
^' the pillar and the ground of the truthJ*' (1 
Tim. iii. 16.) It is our own rule ; that we 
are to teach nothing as " <fo fide,'' except 
that which is consistent both with the Holy 
Scriptures, and with that also which the 
Catholic Fathers and Bishops have drawn 
therefrom. The authority of Holy Scrip- 
ture is Divine, and its declarations are 
infallible ; but if there arise some dispute 
or doubt about the meaning of those declara- 
tions on any point, then the judgment of the 
early ages of the Church is more to be relied 
upon for settling the doubt, than the mere 
opinion or reasoning of this or that man now 
living. 
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In the present fragment, the true sense 
of that institutory formula, which the Son 
of God used in instituting the Holy Eucharist, 
is the only subject for consideration. 

Here we ascend to the very fountain-head, 
and inquire what is the interpretation of 
those Divine words which the Son of God 
spoke at the very institution of this holy 
mystery; inquiring, at the same time, in 
what sense the earliest Fathers have quoted 
and used these very same Divine words. 

Keble has said, " The doctrine of the Eu- 
chartattcal sacrifice is involved in the very words 
of instittUion" 

This fragment is an attempt, all poor and 
unworthy, to evolve the necessary and essen- 
tial doctrine of the Holy Eucharist from the 
very words of the institutory formula. 

For we cannot but believe that this Divine 
formula is the little living seed in which is 
wrapped up the very truth of the whole 
mystery. 



XIV 



Every single word of the institutory for- 
mnla, however humble in outward form and 
look, is a Divine seed of living power, cap- 
able of marvellous expansions. 

The whole is a very storehouse of the 
truth of God, concerning this mystery of the 
Kingdom of Christ. 

Omitting several considerations which 
seem to arise more from vain and unlawful 
curiosity than from regard to necessary 
truth, it is humbly hoped that the following 
considerations may assist some in holding 
more firmly the very and only essential points 
of doctrine concerning this Holy Institution, 
namely, that here is, not a mere empty sign 
of something absent, but the visible sign of 
the true and real presence of the living sub- 
stance of our Lord^s Body ; that here is, not 
our own mere subjective act of remembrance 
of our Lord^s sacrifice, but the Divinely-or- 
dained means for bringing that sacrifice to 
remembrance before the Father; and also 
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that here is, not the reception of a mere 
figure or type, but the actual participation of 
the living substance of the Body of Christ, 
whereby alone the power of eternal life in 
Him is preserved and nourished in us : and, 
moreover, that this Divine Service being the 
one distinctive rite of the new Covenant is 
the very centre of unity, both visible and in- 
visible, which binds and keeps us all in one 
body ; even as the sun is the power of God 
which binds and keeps all this natural 
Creation in one. 
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I. "MY BLOOD OP THE NEW 
TESTAMENT.'' 

It is plainly not necessary to consider every 

one of the words of institution in the exact 

order in which it is written, provided that 

nothing is depending upon that order. We 

may, therefore, consider the words " Of the 

New Testament'' in the first place. It is 

indeed even necessary to do so, because by 

this word " New" our Lord plainly refers us 

to the elder dispensation. He certainly 

authorizes us to refer to the Old Testament 

for some right explanation and understanding 

of His present words. The word *'new'' is 

necessarily a retrospective word. It sends 

us back to something before. The nature of 

the new institution has undoubted reference 

to the nature of the old one. 

1 



Jast as God had been training the Jewish 
mind for the advent of His Son in the flesh ; 
or, just as God had been training the whole 
world for thousands of years^ till the fulness 
of time came for the new dispensation, and 
the Lord God was manifested in the flesh, 
and the kingdom of heaven came upon 
earth : so, in like manner, our own minds 
need to be individually prepared and trained, 
by the consideration of the old, for the right 
knowledge of the new. The new is built 
upon the old in such a manner that the 
essential meaning of this new institution 
cannot be well or fully apprehended, without 
some previous considerations of those pre- 
paratory institutions which the same Lord 
had ordained in the preceding dispensations 
of His grace. 

Unquestionably then, the Son of God 
declares that we are to read the meaning of 
His new institution in the light of His old 
ones. 

The very words He uses, He uses, having 
in His mind all that He had ordained, in 
former ages, to prepare for this His one last 
Ordinance. 



Can we be mistaken, then, in asing this 
key for interpreting our Lord's words which 
He Himself thus pats into oar hands ? 

But we must further observe, that our 
Lord does not refer ns to any one single 
ordinance of the elder dispensations, when 
He says, " This is My Blood of the New 
Covenant.'* As He had, however, just been 
celebrating His own ancient ordinance, the 
Passover, and had now caused it to become 
" old,^* and to pass away, we ought, perhaps, 
to consider the nature of that ordinance very 
particultoly; but we are not restricted to 
that one. We are not limited by our Lord's 
words even to the law of Moses at all, in 
which law the persons to whom He was then 
speaking had been brought up and with 
which they were very familiar. Our Lord's 
words refer us rather to the essential charac- 
ter of all that He had instituted in old time. 

When our Lord says " The New Covenant '' 
(for so the word ought to be translated), He 
makes all the former ones " old." And He 
does not limit us to any one of them in 
particular. 

It will, therefore, be sufficient for our 
present purpose, if we call to mind the very 



remarkable and the very essential pecoliarity 
of all the preparatory ordmances instituted 
by our Lord. 

What was the most essential and the 
most remarkable peculiarity stamped upon 
all the old dispensations in respect of 
religious worship ? It was certainly this : 
the whole system of worship was a sacri- 
ficial system. In every solemn act of 
worship there was offered before God the 
blood of a sacrifice. Every great and 
solemn covenant was made and sealed by 
means of the blood of a sacrifice. 

In the patriarchal age, the distinctive 
character of worship was from the very first 
sacrificial. 

As soon as sin began, then began also wor- 
ship by sacrifice. A living animal was slain 
and its blood sprinkled, and its slain body 
offered to God upon an altar. 

But God had no pleasure in such sacri- 
fices of slain animals, simply as they were 
in themselves. What, therefore, was the 
meaning of them all? Surely, the slaying 
of the animal, the ritual sprinkling of its 
blood, the offering of the slain body on the 
altar ; all this "was only a type or a figure of 



something greater than itself. All this pre- 
figured and represented the One Sacrifice 
which was to come. It all shewed forth " the 
Lord's death" It solemnly pleaded before 
God the one, all-atoning, tremendous Sacrifice * 
of the very Lamb of God, which had been 
fore-ordained before the foundation of the 
world. If this were not the intensely great 
and profound meaning of all those old 
sacrifices all along, what meaning of any 
value could they have had ? 

Then came the divine institutions of the 
Jewish dispensation, a far more elaborate 
system of worship, in order to prepare the 
world stm more impressively for the reve- 
lation of the great mysteries of the last 
dispensation. The whole ritual of the 
Jewish law was revealed immediately from 
heaven to Moses, and was so ordered (St. 
Paul expressly teaches us in his Epistle to the 
Hebrews), as to be an example and a shadow 
upon earth of the ministration of our Great 
High Priest in heaven itself. 

And what was still the most essential 
feature of the whole system ? It was a wor- 
ship by sacrifice. The only difference between 
it and the former dispensation was that the 



sacrifices were arranged in a new order and 
in more kinds ; in order to shew more exactly 
than before^ all the various properties of the 
one tme sacrifice which was coming. The 
office of a priest was also more distinctly 
instituted and separated from all other offices^ 
and made necessary^ not indeed for the slay- 
ingy but for the offering of any sacrifice. 

In the distinguishing sacrifice of the 
Passover, which was the very foundation of 
the Jewish dispensation^ we ought carefully 
to notice, there were three very essential 
parts ; one, that the Paschal Lamb was first 
of all to be taken up, devoted and prepared ; 
next, to be slain in sacrifice ; and thirdly, to 
be eaten of by every Israelite on pain of 
forfeiting his place in the covenant of God. 

One great and essential character was 
thus most strikingly stamped upon all the 
worship of the old dispensations. It all 
formed in reality one sacrificial system. 

And here we ought specially to call to 
mind, that one very remarkable part of this 
universal system consisted in feasting upon 
the sacrifice. Traces of this are seen through- 
out the Old Testament ; and we also know 
how universally this custom extended itself 



even throughout the heathen nations^ even 
where the true meaning of it was lost. The 
benefits procured by the sacrifice, it was 
distinctly understood, were conveyed to none 
who did not thus partake of it. The feast 
upon the sacrifice was an indispensable part 
of the whole. 

May we not then safely conclude, that if, 
at the very institution of the Holy Eucharist, 
our Lord Himself expressly refers us back to 
His own institutions in the older dispensa- 
tions of His grace, we cannot well understand 
and interpret the words He uses, unless we 
have in our minds the sense in which they 
were used in those former ordinances. 

At the institution, our Lord was speaking 
to Jews who were quite familiar with all the 
terms of the old covenant. They well under- 
stood the sacrificial meaning of ** giving " or 
of "offerin^i" the body of a slain animal 
under the old covenants ; and what were the 
benefits of eating and dHnking at a sacrificial 
feast; and what a sacrificial memorial was, 
and how it carried the whole sacrifice ; and 
the very fruits of the earth, moreover, they 
well knew, often formed the material part of 
many .sacrifices of old, and were, in a very 
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remaxkable manner, divinely appointed to be 
invariable accompaniments of the sacrificed 
lamb in the temple, at those very hours of 
nine and three o'clock every day, generation 
by generation {Exod. 29, 88). 

The very language therefore used by our 
Lord at this His last great institution, must 
be read in the light of His older ones. 

Bishop Wordsworth has therefore written 
that '' without a careful study of the Book of 
Leviticus, we cannot have clear views of the 
Holy Eucharist.'' 

n. "JESUS TOOK BEEAD.'' 

Let us now proceed with the history and 
the words of this divine institution. 

The hour being come, in which the Lord 
Jesvs knew that He was being betrayed into 
the power^of wicked men to be crucified and 
slain. He brings to an end the old dispen- 
sation, according to His own foreknowledge 
and will. It is the time of the keeping of the 
Passover. He therefore celebrates this dis- 
tinguishing rite of the former dispensation 
for the last time with His Twelve Apostles. 
For now that, His ancient institution, that 
typical ordinance, was to be fulfilled, and to 



pass away, and to give place to the distinctive 
rite of the new dispensation of His grace. 
Now the new kingdom of God was to begin 
upon earth, by the institution of one of its 
most distinctive mysteries. Having therefore 
by that last passover put an end to the 
Jewish economy, the Lord God Incarnate 
proceeds to reveal this mystery of the new 
law. His first action, we perceive, is to take 
up from the old, and to carry on into the new, 
those very chief and significant fruits of the 
earth which had been all along used by His 
command in the sacrificial worship of the 
old. He grafts the new upon the old. He 
does not destroy, but He fulfils the old. 

The dread hour being come ; ^' Jesus 
took hread" 

Now here we cannot but call to mind one 
of the most ancient and most remarkable of 
all the old prophecies and types of our 
Lord^s priesthood : one so often quoted in the 
New Testament : " Thou art a Priest for ever; 
after the order of Melchisedec" {Ps. 110). 

A priest after the order of Aaron, would 
have brought forth for the material of his 
distinctive worship some animal for a bloody 
sacrifice. 
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Bui a priest after the order of Melchise- 
deCy brings forth, as he did^ only those fruits 
of the earth, bread and wine. 

Here then we cannot but behold our true 
MelchisedeCy bringing forth to His disciples 
these fruits of the earth, that they should 
form the earthly materials of His one dis- 
tinctive worship, in all nations, and for all 
ages, even till He come again. 

So St. Augustine writes : when Mekhisedee 
blessed Abraham^ then for the first time there 
appeared that sacrifice which is now offered by 
Christians throughout the whole world.'* 

And Cyril of Alexandria says : MeUhisedec 
received the symbol of that priesthood which is 
above the law, in order to bless Abraham^ when 
he exhibited to him breed and wine : for we are 
blessed no otherwise by Christ.** 

When the Lord God Himself, then, mani- 
fest in the flesh, took bread into His holy 
hands, He evidently began His priesthood 
after the order of Melchisedec, He put an 
end to all the bloody sacrifices of the old 
la^y, and began to institute this Holy Eu- 
charist in their stead. He began the new 
rite of the last dispensation. 
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Then« we hnmbly mark His next action : 

m. "HE BLESSED IT/' 

Although the word ^^it" is not here in the 
original formula, yet there can be no doubt 
but that it must be understood and that our 
translation is correct in this particular. 

The examination of the accounts given us 
by three Evangelists and by St. Paul clearly 
proves, that, when it is said that our Lord 
*' Blessed,'^ or that He ^^ Eueharistised** the 
bread, the meaning of that action is that He 
caused a divine benediction to rest upon it. 
It is clear that the '^Blessing'' or the ^'Evn 
charistising ^^ rests on the bread. For St. 
Matthew and St. Mark use the word " Blessed'* 
before the consecration of the bread, but St. 
Luke and St. Paul use the word " Eucharist' 
ised;^^ and then, before the consecration of 
the cup, St. Matthew and St. Mark use 
" Eucharislised,'' but St. Paul uses the word 
" Blessed ; *' whereby we learn that the action 
of our Lord here was both eucharistic and 
eulogistic ; it was one of thanksgiving and 
one of benediction ; (Bp. Wordsworth) for 
each of the words is applied to each of the 
elements by the sacred writers, in their his- 
tory of this institution. 



12 

Tfce prayer or eucharist which our Lord 
then made was addressed to God, and what- 
ever else was its object, this was one object, 
to obtain a divine benediction, which was to 
terminate upon the bread. 

And this action was of course to be con- 
tinued at every celebration ; as St. Paul ex- 
pressly testifies, when he writes, " The cup 
of blessing, which we bless ^^ (1 Cor. 10, 16). 

And therefore we find in all the ancient 
liturgies which have come down to us a 
distinct prayer for this benediction. 

They contain a distinct prayer for the 
descent of the Holy Spirit for the benediction 
and consecration of the earthly elements. 
This invocation has been retained in the 
American and in the Scottish Liturgy of the 
present day ; the absence of it in our own is 
a most just cause of very serious regret, and 
is one reason why Wheatley calls our office a 
^'mangled" one.* 

* "There was always inserted in the primitive forms a 
particular petition for the descent of the Holy Ghost upon 
the sacramental elements^ which was continued in the first 
Liturgy of King Edward VI. in very express and open 
terms : * Hear us, O merciful Father, we beseech Thee, and 
with Thy Holy Spirit and Word vouchsafe to bless and 
sanctify these Thy gifts and creatures of bread and wine, 
that they may be unto us the Body and Blood of Thy most 
dearly Beloved Son, Jesus Christ.'^' ( On the Common Prayer), 
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But what is the force of this divine bene- 
diction ? 

Let ns call to mind for a moment that 
miracle, more than once wrought, a type 
of this one, when the same Lord took bread 
into His creative Hands, and '* blessed if 
{St Luke ix. 16). 

The divine power of that benediction was 
then so amazing, that that bread was at once 
so multiplied that it gave food enough and to 
spare for all that fainting multitude in the 
wilderness. 

Or let us call to mind the primeval bene- 
diction of the same great Creator, when He 
said the word of power, "Be fruitful and 
multiply/' How mighty the force, how 
perpetual the virtue, of that standing bene- 
diction ! It remains precisely the same 
to-day as it was that very first day. It is 
the word of God, which changes not by time. 
It is the word of the " I AM ; " with Whom 
there is no past and no future. Spoken once, 
it remains the same, for all ages, and in aU 
nations. The mighty miracle runs on to the 
end of the world. The divine power of 
multiplying itself still remains. 

For what creature was ever blessed by 
its Creator^ and it was not blessed? His 
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Divine blessing effects that which it pro- 
nounces in word. 

And now, the divine word being added to 
the earthly element^ behold, a standing 
sacrament is made. 

He Who at the beginning of the first 
creation placed the sun in the sky, now at the 
beginning of the new creation places this 
sacrament in the Church. 

And what is the secret but divine virtue ? 
What is the effect of the divine word added 
to the earthly element, in this the greatest 
of all divine sacraments ? Behold, the Lord 
God, the new Creator, openly reveals it to 
us and declares what it is, by His very word: 
''This is My Body.'' 

IV. " THIS IS MY BODY.*' 

This is the word of the living God; 
and as He is God, He makes good His word. 
By what mode or manner this sacramental 
presence of the Body of our Lord is effected, 
it is not for us to search into ; for it certainly 
is not revealed; and it is, as certainly, a 
matter beyond the sphere of our knowledge. 

We are only concerned to believe the 
divine saying : " This is My Body." 
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Here we shonld serionsly consider that 
our Lord was not speaking in a parable; 
but that He was instituting a positive 
ordinance ; an oi;dinance, which was to be 
the one distinctive standing ordinance of 
the new covenant for all ages and for all 
nations, till He should come again. 

When our Lord speaks a parable, we can 
easily perceive that He is doing so ; as when 
He says " I am the true Vine '* ; or " I am 
the Door/' So when St. Paul wrote, " That 
Bock was Christ/* he plainly spoke a parable; 
for he added, '' Now all these things happened 
unto them for types '* (1 Cor. 10, 11). 

But here the Son of God is speaking no 
such parable. His words are the words of 
a dying man. He knew perfectly what 
human words to use. Never once did He 
speak one word hastily. How dare any one 
venture to change this last saying of the 
dying Son of God in the very minutest 
particular? Who is so venturesome and 
presumptuous as to suppose that our Lord 
only meant to say " This is a figure or type 
of My Body ''1 

If this had indeed been so, then would 
the Lord God have instituted for the new 
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dispensation of His grace an ordinance of 
perpetual worship of no higher kind than 
those which He had instituted for the pre- 
paratory dispensations ; an ordinance in the 
centre of which would have been still only 
a type of something absent. 

This we can scarcely believe possible. 
For then, how would the glory of the older 
ministration be "no glory /^ by reason of the 
glory of this new ministration ? The stand- 
ing ordinances both of the Old and of the New 
Testament would have been alike; only 
Figures of something absenU 

We dare not venture so to diminish from 
the word of the Son of God. 

They that interpret these divine words in 
this figurative sense, most surely miss the 
very purpose of this divine institution. They 
take the shell without the kernel. They 
evacuate the sacrament of its very living 
soul. 

For the whole truth concerning this 
divine ordinance depends upon the actual 
reality of that which is expressed in these 
Words ; " This is My Body/' 

It is the word of God, which effects that 
which is promised. By this very word, the 
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Sacrament is made. The Divine word added 
to the earthly element makes the Sacrament. 
Then, loth parts of the Sacrament are equally 
present: the outward and visible part, the 
earthly element ; and also the inward and 
invisible spiritual part, the Body of God 
Incarnate. As soon as the Lord God speaks 
the word, it is done : then the visible earthly 
element, receiving the Divine benediction^ 
becomes the sign, not of something absent, 
but of the real presence of the invisible Body 
of Christ. Our own bodily senses assure us 
of the presence of the bread: our faith, 
resting on the Divine word, equally assures 
us of the actual presence of the Lord's Body, 
hidden beneath that lowly outward sign. 

We see and touch and taste the bread, 
and we know it to be bread ; but we hear the 
Lord's wolrd, and we are therefore just as 
certain, through faith in that word, that 
here is the Body of the Lord. 

Our Lord never spoke plainer words, nor 
more pDrecise, nor more tremendous ones. 

No revelation that the Son of God ever 
gave us, touches our very eternal life in 
Him, more intimately than this does. 
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It is as plain as the sun in the sky: 
" This is my body:' 

St. Ignatias (whom St. Peter made 
Bishop of Antioch) speaks thns, in his 
Epistle to Smyrna, referring to some here- 
tics who denied that onr Lord had a 
true body : '' They abstain from the Eucha- 
rist^ because they do not believe that it is the 
flesh of our Saviour Jesus Christ:^ And in 
his Epistle to the Philippians, he writes : 
** Make haste to partake of one Eucharist. 
For there is one flesh of our Lord Jesus 
Christ, amd one cwpJ' St. Justin (who was 
martyred, a.d. 165) writes thus in his 
Apology, giving an account of the Eucharist : 
'' We do not receive it as common bread or as 
common drink; but we have been taught that 
this foody over which thanksgiving has been 
m>ade, is the Flesh and Blood of Him, the 
Incarnate Jesus '^ {see Appendix.) 

St. IrensBus also writes, that, " The bread 
from the earth, receiving the Invocation of Ood, 
is no longer common bread, but the Eucharist, 
consisting of two things, an earthly and a 
heavenly/' 

In fact, no controversy on this mystery 
arose in the Church during the first ages. 
Both parts of it were equally believed in. 
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The mystery was received and held every- 
where, by aU, in simple onqaestioning faith 
resting on the Divine word, '' This is my 
body:' 

Bnt in consequence of the disputes and 
controversies which have since arisen^ we 
are obliged new to venture to entertain 
some considerations concerning this Divine 
revelation, which otherwise we might have 
passed over. 

For instance ; inasmuch as the Lord God 
Incarnate was then visibly standing before 
His Apostles ; and as His Body was then ** a 
ncOural body/' and had not been yet changed, 
as it was at the resurrection, into ** a apiri- 
tucd body ;" may we not reverently consider, 
without any vain curiosity, how was it possible, 
that He could then give His own Body to 
those Apostles ? For this is felt by some to 
be a great difficulty. 

Calling to mind all that discourse con- 
cerning our participation in His flesh and 
blood, which our Lord had previously 
delivered in the Synagogue at Capernaum, 
in order to prepare His Apostles for this 
institution, we may certainly understand 
that our Lord is not speaking of His flesh 
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as mere visible nsttural fleshy in that con- 
dition in which those Apostles then beheld 
it before them. Fleshy simply as natural 
flesh, ^'proJUeth nothing, ^'.TLe expressly said. 
He is speaking of the very living substance 
of it, and of the very Spirit which quickens 
it. He is speaking of flesh as flesh filled 
with the power of spirit and of life. In 
other words, He is speaking of That which 
makes the flesh to* be flesh ; the very es- 
sence, or the very substance of it; not of 
the mere qualities or properties or accidents 
of it, which is all that our bodily senses can 
perceive. 

How many things there are in nature 
around us, if it is lawful to assist ourselves 
by any such illustrations in considering this 
sacred mystery, whose properties may be 
most wonderfully modified and changed, 
although the very substance of those things 
remains the same ? How does heat, for in- 
stance, change a piece of hard cold iron into 
a fiery liquid fluid, and yet the very substance 
of it remains the same? And how does 
heat change a piece of hard cold ice into 
invisible steam, which can be turned back 
again into ice ? 
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The very essential living substance of 
our Lord's Body, we can easily believe, re- 
mains ever the same, under whatever changes 
it may exist as to its accidents, properties or 
qualities. 

When the Eternal Word, the Second 
Person in the one living essential sub- 
stance of the Godhead, took upon Himself 
our human nature. He took this created 
nature of the living substance of His 
mother. There was no conversion of the 
Godhead into flesh, but a taking of the 
manhood into God. There was no confusion 
of substance ; no interference of the one with 
the other. Both the substance of the man- 
hood and the substance of the Godhead 
co-existed in One Person. 

This very essential living substance of 
the human nature, which makes the human 
nature to be what it is, which the Eternal 
Word took into everlasting union with the 
substance of the Godhead, remains in Him 
from the first moment of His Incarnation to 
all eternity. It is this of which He speaks^ 
It is of the very living substance of His 
human nature of which He speaks. 



22 

Bnt of the laws of the operations^ or of 
the mode of the very existence of this living 
substance, we are at present altogether 
ignorant. Oar knowledge is simply nothing. 
The laws of the powers of life are as yet 
wholly above and beyond the limits of our 
knowledge. 

But He who reveals the truth is the very 
author and creator and sustainer of all the 
laws of all being. So that most surely we 
may and must receive this present revelation 
from His mouth with simple but stedfast 
faith. 

And therefore it becomes no more difficult 
to believe, that the Incarnate Son of God, 
the new Creator of man in himself, was 
able even then to impart of the very and true 
and living substance of His Body to those 
Apostles, than it is difficult to believe that 
He is able now, although visibly reigning in 
glory before all the Hosts of Heaven, to 
impart of that true and Uving substance of 
His manhood to us, in this same, His own 
appointed channel. One is no more difficult 
to Him than the other. So that if we can 
believe, that we. do now receive, not ias, figure 
of speech, not in o, parable, not in mere virtue, 
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but *' verily and indeed/' the Body of the 
living Lord Incarnate, in this Holy Sacra- 
ment, we can just as easily believe, that 
those Apostles could then have received the 
same gift of Uving power through the Holy 
Spirit. 

For the whole matter is a most profound 
mystery of Christ, relating to the very powers 
of the Spirit and of Life. 

And Hooker writes : " The Body of Christ 
itself admits in some sort a kind of infinite 
and unlimited presence. For His Body being 
a part of that nature^ which whole nature is 
presently joined unto Deity wheresover Deity 
is, it followeth that His bodily substance 
hath everywhere a presence of true con- 
junction with Deity .^' 

We can surely easily believe that the 
Body of the Son of God, being the 
Body of God, possesses powers and capaci- 
ties, through the Spirit of God, infinitely 
beyond all our present thoughts. If the sun 
in the sky is a prodigious power of God, what 
must be the very Body of His Son ? 

Our Homily on this Sacrament has the 
words : '' The meat we Meek for in this attpper i$ 
spiritual food: an invisible meat, a;nd not 
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bodily ; a ghostly svbstancef and not carnal" 
And Bishop Cosin has the words: ^* In this 
mystical eating^ by the wonderful power of the 
Holy Ghost, we do invisibly receive the substance 
of Chrises Body:' 

Bnt let ns now hnmbly consider the next 
words : 

V. " GIVEN FOR YOU/' 

Here it is certainly necessary to mark^ 
that the English translation ought to be, not 
^' given,*' but '^ being given:' For our Lord 
uses the present participle. And so the words, 
** which is shed" ought to be, '^ whi<^ is being 
shed:' 

And St. Paul, in Uke manner, says that 
be received from the Lord Himself this very 
use of the present tense ; '^ Which is being 
broken for you " (1 Cor. xi. 28). 

We may not carelessly overlook this. 
Surely we can hardly think that our Lord 
used tho present tense tvithout intention. Of 
course we may believe that the future tense 
might have been used with strict propriety ; 
because the Lord's Body was to be given and 
broken, and His Blood was to be * shed, the 
next day. 
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But does not the emphatic use of the pre- 
sent tense denote some kind of present 
action ? Is there not a most true and real 
sense in which the Lord's Body was even 
then " being given ? '' 

Are we not plainly taught of the Levitical 
sacrifices that there were, in strictness and 
truth, three parts in every sacrifice? 

First of all, there was the devoting of the 
animal for the sacrifice ; as it is expressly ap- 
pointed (Lev. i. 2j 8) that if any pei^pon wished 
to offer a burnt sacrifice unto the Lord, *' He 
shall offer it of his own voluntary will at the 
door of the Tabernacle before the Lord" And 
the same solemn dedication of the animal 
was to be made before the Lord by the offerer, 
in the other sacrifices. 

And next, the offerer himself was to kill 
the animal. 

This slaying of the sacrifice was the 
second part of the action. 

And the third essential part consisted in 
this : that the slain animal should be solemnly 
presented or offered, by the appointed Priest, 
unto God. 

The first surrender and devotion of the 
animal virtually included the whole Action. 
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Bat the sacrifice was not completed, 
before its blood was sprinkled and its body 
given unto God by His own appointed Priest. 

The ritual of the great day of atone- 
ment was Divinely so ordained in all particu- 
lars as to be the most clear representation 
of the very sacrifice of the very Son of God 
Himself in all its most essential particulars. 
And it plainly teaches us, that the mere 
slaying of a sacrifice is very incomplete, 
without the solemn presentation of that slain 
sacrifice before God's most sacred presence 
by the hands of His own appointed Priest. 

A sacrifice being therefore not a simple 
but a compownd action, consisting essentially 
of three parts, the first involving the whole ; 
we may certainly perceive that our Lord 
Himself performs this first part of His own 
sacrifice of Himself at the institution of the 
Eucharist. Even then He virtually offered 
the whole sacrifice. Even then He really 
presented the sacrifice of Himself unto God. 

And now we must carefully mark the words, 
^^FoT you.'* For this denotes entirely a 
different action to that which is expressed 
by the words " To you/' ** Qiven for you^* 
are intensely sacrificial words. As St. Paul 
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-writes : '* Christ hath loved ua and hath given 
Himself for us an offering and a sacrifice to 
God''{Ej>h.Y.2). 

The sacrifice was even then therefore 
*' given*' to God. The Body of the very 
Lamb of God, ^* as it had been slain/* was 
even then ** given" or offered before the 
Father ; and that, " For us/' 

This was the^rv^ part of the one sacrifice. 
The second part was the actual slaying of 
the Lamb of God in blood and death on the 
Gross. 

The third part consists in the offering, 
or the presentation of that one slain sacri- 
fice, within the veil, oat of the sight of man, 
in the true Holy of Holies, even before the 
very heavenly altar itself, in the immediate 
presence of the Father, by the hands of the 
Great High Priest Himself. 

For on the Ascension of the Licamate 
Son, He began to be omr Great High Priest 
before the Father. Then He entered into 
the heavenly sanctuary ''with His own 
Blood/' He carried in and presented the 
sacrifice of Himself. So the one sacrifice, 
began at the first Eucharist, slain upon the 
Cross, and now presented in Heaven, is com- 
pleted. 
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This is the veiy vision which it is now 
granted us to fix onr faith on {Rev. y. 6). 
In the midst of the throne of the Godhead 
we now see Him, both Priest and Victim.' 
For there He continually stands, the Lamb 
of Oodj *'cM it had been slain;" His Body 
bearing before God the very marks of the 
slaying in the outer court of this world. 

Thus, therefore, there is now even before 
the Father the one sacrifice ; ever availing, 
ever fresh, made to be perpetual by the 
Besurrection and the Ascension. 

We plainly conclude, therefore, that in- 
asmuch as all three parts of a sacrifice form 
but one sacrifice, although the third part of 
it, we may say, is the crowning part of all ; 
and inasmuch as every single Eucharist 
in all nations and in all ages is the same 
with the very first Eucharist; we conclude 
that our Lord has left to His Church, in this 
Divine institution, the very mea^s for that 
solemn presentation of His one sacrifice, 
which forms our one only great service and 
worship in the Church on earth ; by which 
also the worship of the Church upon earth 
is made one with the ministration of our 
Great High Priest before the Father. 
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In every Eucharist, time is obliterated. 
It is all one with the very first Eucharist. 
Here the slain sacrifice is presented. Here 
the Body of the Lamb of God is ''given,** as 
slain, before the Father. It is the solemn 
presentation of the one sacrifice, lifted up 
before the heavenly altar itself by the 
hands of the Great High Priest ; even as it 
was at the first celebration. The Body is 
''being given*' for us. The intercession is 
thus ever continuous. 

It is all one timeless act. 

For surely our Lord^s priesthood reaches 
down to this world, just as much as His 
kingdom does. Both exist in Earth as well 
as in Heaven ; according to the prophecies of 
Psalm ex., and the promise of St. Matthew 
xxviii. 18. 

Why is the Church now, ** The King^ 
dom of Heaven " unless it forms a part 
of that new kingdom which was given 
by the Father to His Son when He ascended 
as Man into His presence ; in which king- 
dom the Lord Jesus has "all power" on 
earth as well as in heaven ; visibly present 
on His throne of glory above, and as truly 
present, although invisibly, here on earth. 
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And equally does our Lord's priesthood 
extend to the Chnrch below. It is exercised 
not only before the true mercy seat above, 
bat as well here below. It is exercised upon 
earth, by the hands of those priests to whom 
He has given express authority and com- 
mandment, saying to them, ^' Do this/' 

But our Lord's priesthood upon earth is a 
priesthood " after the Order of Melchisedec/' 

This, therefore, He discharges continu- 
ally in a very special manner by the con- 
tinual celebration of this Divine office. 

For here, by means of the earthly elements 
of bread and wine. He presents the one 
sacrifice of Himself in perpetual memorial 
before the Father. 

If this holy Eucharist be not the Divinely 
appointed means by which the sacrifice of the 
Lord's death is continually lifted up and 
offered before the very heavenly altar, what 
room is there for the exercise of our Lord's 
priestly office after the Order of Melchisedec ? 
unless we think it enough that He presents 
mere bread and wine, as bare empty signs 
and figures of something absent ; a service 
of the same kind only as that which they 
had under the Old Testament. 
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Let as now proceed to the words, 

•' DO THIS/' 

If we had only these English words to 
consider, we might perhaps be satisfied that 
they simply , meant, *'Do this action/' 
Though even so, all that has been shown to 
be contained in that action would remain 
unaffected. 

But when we examine the original word 
which we here translate, "Do'': we become 
sensible that it carries in it far more meaning 
than it seems to do in the English translation. 
For instance, only a little while before, our 
Lord had said to those Apostles : " / toill Tceqp 
the Passover : " {St. Matth. xxvi. 18) where the 
word which we translate " Acep," is the very 
same which is here translated, **I>o" In 
the same way, in Eeb. xi. 28 ; our translation 
" He kept the Passover/' is in the ^original, 
* * He did the Passover J' So that at the very 
least, we might translate here : '' Celebrate 
this,'* "Instead of celebrating the Passover any 
longer^ now celebrate this" But more than 
this. In the Septuagint, (the Greek Version 
of the Old Testament commonly used in our 
Lord's time, from which quotations were then 
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commonly madeO this same word is used in 
a great multitude of instances, in the book of 
Leviticus, in the sense of " Offer '' or " Sacrt- 

And this word is very frequently translated 
in our Version by the word '' o^r." In Exod. 
xii. 48, the word is translated twice " Areep." 
In Leviticus ix. 7, it is twice, ^* offer /^ In 
1 Kings xi. 88, where our translation is, ^* they 
have worshipped Ashtoreth/^ it is the same 
word in the Greek, ^'they did to Ashtoreth;** 
that is, they did sacrifice. In Exodus x. 26, 
where our translation is, *' That we may sacri- 
Jice" the Greek word is the same " do" In 
St. Luke ii. 279 also, '^ to do concerning Him," 
being the same word, signifies '* to offer for 
Him " according to verse 24. 

Moreover, the grammatical construction 
of the words which relate to the cup of the 
Eucharist, necessitate this sense of this word, 
"i?o." For the sentence is, ^^ Do this cup, 
as often as ye drink it/' And how can this 
mean anything but ^^ offer this cup/' for 
both ^^ Do" and " Drink " grammatically 
belong to the same thing in the original ; the 
word " it " not being in the original. 

So that as our Lord was speaking to Jews 
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who were familar with this sacrificial sense 
of this word, and as onr Lord did certainly 
make express reference to the sacrificial rites 
of the old dispensation, it is sorely not too 
much to conclude that this word " Do/* here 
carries the sense of ^* Offer!* 

Then we are farther confirmed in this 
interpretation when we find that St. Justin 
Martyr, in giving an account of this Divine 
institution, does certainly use this very same 
word in the most evident sense of " Offer J* 
In his Apology, where he quotes our Lord's 
own words, he writes thus : "Do this, for My 
Memorial, that is to aay. My Body/* And in 
his Dial. 41, he writes : " The Bread of the 
Eucharist which our Lord Jeeua Christ has 
commanded tis to do J* And again in 70 : " The 
Bread which our Christ has commanded us to 
do, for a Memorial of iSncJ* Li which pas- 
sages the word"i?o" must of necessity be 
equivalent to " Offer!* [See Appendix,) 

As our Lord Himself placed the Eucharist 
as closely as He could to the cross, so this 
same relationship is contained in His words 
of institution. 

And that we rightly understand it in the 

manner which is here set forth, there can be 

8 
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no reasonable doubt left, when, finally, we 
come to examine the ancient Liturgies which 
have been preserved to us. 

For the primitive belief in the nature of 
this holy service is undoubtedly embodied in 
those Liturgies. And the point here to be 
observed is thus stated by Bishop Bull : " I 
add to what hath been already observed, the 
consent of all the Christian Churches in the 
world, however distant from each other, in 
the prayer of oblation of the Christian sacri- 
fice in the Holy Eucharist ; which consent 
is indeed wonderful. All the ancient Litur- 
gies agree in this form of Prayer, almost in 
the same words, but fully and exactly in the 
sapie sense, order^ and method : which, who- 
soever attentively considers, must be con- 
vinced that this order of Prayer was delivered 
to the several Churches in the very first 
plantation and settlement of them/' 

The following is taken from Dr. Brett's 
Liturgy of St. James, which is still used in 
the Patriarchate of Antioch, and at Jerusalem 
on St. James' Day : '' Li the same night that 
He was offered, or rather ofi^ered up Himself, 
for the life and salvation of the world, taking 
Bread into His holy, immaculate, pure, and 
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immortal hands, looking up to Heaven, and 
presenting it to Thee, His God and Father, 
He gave thanks, sanctified and brake it, and 
gave it to His diseiples and Apostles, saying. 
Take, eat, this is My Body, which is broken 
and given for yon, for the remission of sins. 

''Likewise, after sapper, He took the cup, 
and mixed it with wine and water, and look- 
ing up to Heaven, and presenting it to Thee, 
His God and Father, He gave thanks, sancti- 
fied and blessed it, and filled it with the Holy 
Ghost, and gave it to His disciples, saying. 
Drink ye all of this : This is my Blood of the 
new covenant, which is shed and given for 
you and for many, for the remission of sins. 
Do this, in remembrance of Me. For as oft 
as ye eat this Bread and drink this Cup, ye 
do shew forth the death of the Son of Man, 
and confess His resurrection, until His 
coming again. 

" Wherefore, having in remembrance His 
life-giving passion, salutary cross, death, 
burial, and resurrection on the third day, 
His ascension into Heaven, and sitting at 
the right hand of Thee, His God and Father ; 
and His second bright and terrible appear- 
ance : we sinners oflfer unto Thee, Lord, 
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this tremendons and unbloody Sacrifice ; be- 
seeching Thee^ &c" 

The words of the 18th Canon of the 
Nicene Council ought also to be considered : 
'' It has come to the knowledge of the holy 
and great Synods that the Deacons give the 
Eucharist to the Presbyters ; whereas neither 
Canon nor custom permits that they who 
have no authority to offer should administer 
the Body of Christ to those who have that 
authority/' {See Appendix,) 

VIT. " IN REMEMBEANCE OF ME/' 

We are still further confirmed in thus 
understanding the words "Do this" by the 
words that follow. 

For these English words, "7n remem- 
hrance of Me/^ it is certain, do not convey the 
full sense of the original ones. The transla- 
tion ought rather to be '* For My Memorial" 
or, "jR>r the Memorial of Me.'* The original 
word which we translate " jRcwiemJrancc'' 
means more than a mere act of our own 
memory. 

If we refer to its use under the old coven- 
ant, we find that the meaning very often is. 
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to do something in order to bring to remem- 
brance in the mind of another. 

This use of this word is very strikingly 
seen in Numbers x. 9, '' ys shall be rememiered 
before the Lord your Ood ;" and in the next 
verse, the same word is translated, ^* For a 
Memorial before your God J' And so, in the title 
of Psalms xxxviii. and Ixx. " A Psalm of Davids 
to bring to remembrance ; *' that is, before God. 
The Memorial of a sacrifice, which is so often com- 
manded in the Levitical Law^ was a part of the 
sacrifice itself ; by oflfering of which the whole 
was offered : it was a part intentionally and 
emphatically set before God, '' to bring to 
remembrance '' before Him. It was in the 
same sense in which God is pleased to speak 
of the rainbow : " I will look upon it ; that 

I MAY BEMEMBEB My COVENANT. '^ (ScO LcV. ii. 

9 and 16 ; v. 12 ; vi. 15 ; xxiv. 7.) 

So that we thus learn the true and deep 
significance of this part of this last Ordinance 
which the same God has now commanded for 
the New Covenant. 

It signifies plainly as much as this, " Offer 
this, for the Memorial of My Sacrifice ;" that 
is, in order to bring to remembrance before 
God the one sacrifice. 
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We offer this, therefore, in oar most solemn 
act of worship ; we thus remember before God, 
in the very pecnliar way commanded by omr 
Lord Himself, His one sacrifice for ever. 

As omr Bishop Taylor expresses it : " The 
ministers of the sacrament do, in a sacra- 
mental manner, present to God the sacrifice 
of the cross/* 

This we do, in onr English Liturgy, in a 
very distinct manner, in the first part of the 
prayer of consecration ; for we then solemnly 
put God in remembrance as we are com- 
manded io do, relating before Him the 
sacrifice ol the death of His 3on. And this 
we do, still more solemnly and actually, 
when, in the latter part of that prayer, we 
perform the very same action which the Lord 
Himself did at the first celebration; or, 
rather, when He Himself, the True Priest, 
offers, by our hands, that consecrated bread 
of which He says, " This is My Body ;" lifting 
it up on high, according to the custom which 
He commanded in the wave-offering and the 
heave-offering of the Old Covenant, (Exod. 
xxix.) that it may be united with the Offering 
before the heavenly altar itself, through the 
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continual ministrations of the Great High 
Priest Himself there before the Father. 

Here then, we plainly conclude^ here is 
the means, Divinely given us, by which we 
make that presentation before the Father of 
the one sacrifice of the very Lamb of God 
which He Himself above is now ever present- 
ing, as He stands, the Lamb aa it had been 
slain, in the midst of the throne. 

Of such a nature is that which has ever 
been commonly called our Eucharistic sacri- 
fice. It is no new sacrifice. It is no repeti- 
tion of the one sacrifice. But it is the 
offering or the presentation of the one 
sacrifice ; not the same with the slaying or 
the making of that sacrifice ; but the same 
with the offering of it at the first Eucharist ; 
the same with that offering of it which the 
Great High Priest Himself continually pre- 
sents, in His own person, in the true 
sanctuary above. 

The priesthood of our Lord is exercised 
by Himself, visibly present before the true 
mercy seat in heaven above ; and it is also 
exercised by Himself, invisibly present upon 
earth beneath in this holy worship, accord- 
ing to the order of Melchisedec. 
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Here that celebrated prophecy of Mala- 
chi (i. 11) ought to be considered. He pro- 
phesied that the Jewish sacrifices should all 
cease, and that instead of them, ''a pure 
offering/^ that is, ''an unbloody offering,** 
should be everywhere offered among all 
nations. This prophecy was always said 
by the early writers to receive its fulfilment 
in the celebration of this Holy Eucharist. 

Justin Martyr, for instance, twice applies 
this prophecy to the Holy Eucharist. He 
says that the prophet speaks in this prophecy 
concerning "those Gentiles, namely us, who 
now in everyplace offer sacrifice to God, that is, 
the hread of the Eucharist and the cup of the 
Eucharist.^' {See Appendix.) 

And IrensBUS also writes that the prophet 
Malachi " most clearly signifies, that in every 
place sacrifice shall be offered unto Qod, and 
that a pure one ; '^ and then he says that in order 
that we might have the means of doing this 
" our Lord took bread and gave thanks, saying, 
This is My Body ; and likewise the cup which 
He confessed to be His Bloody and taught that 
it is the new Oblation of the new covenant.*' 

But this celebrated prophecy, so fre- 
quently used and applied to the Holy Eucharist 
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in early times^ has now most onacconntably 
been lost eight pi amongst onrselves. Other- 
wise we should scarcely have been able to 
lose onr hold (as we have done) upon the 
great doctrine of the Eucharistic sacrifice. 
For if this prophecy expresses any distinctive 
truth belonging to the times of the Messiah, 
it certainly expresses this : that in His time, 
there should be a pure offering among the 
GentUes, acceptable to God, instead of all 
the bloody sacrifices of the older dispen- 
sations. 

But indeed this whole truth is nothing 
else than the present continual fulfilment of 
that truth which our Lord Himself caused to be 
foreshadowed in the old covenant. For if we 
look back, and ponder it in our hearts, that 
at the same moment when the slain lamb 
was from time to time continually laid on 
the altar of burnt sacrifice in the outer court, 
the priest within the veil out of the sight of 
man was offering incense ; what truth could this 
signify, but that the offering upon earth and 
the offering in heaven were one perpetually : 
one made on the altar of the Church beneath, 
the other within the veil above. 
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The connection between the two is abso- 
lute. The presentation of the one sacrifice, 
the Lamb as it had been slain, is as continual 
below as it is above. Our own Bishop Jeremy 
Taylor in his " Holy Living,** has expressed 
the present truth thus : ^* The priesthood of 
Christ began on earth, but it was to last and 
be officiated in heaven, where He sits per- 
petually representing and exhibiting to the 
Father that great effective sacrifice which He 
offered on the cross, to eternal and never* 
failing purposes.'^ 

And, *' As Christ is pleased to represent 
to His Father that great sacrifice as a means 
of atonement and expiation for all mankind ; 
so He hath appointed that the same ministry 
shall be done on earth too, in our manner, 
and according to our proportion ; and there- 
fore hath constituted and separated an order 
of men, who, * by showing forth the Lord's 
death,' by sacramental representation, may 
pray unto God after the same manner that 
our Lord and High Priest does ; that is, offer 
to God and represent in this solemn prayer 
and sacrament, Christ as already offered." 

As therefore our Lord has associated His 
Apostles and their successors to the end of 
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the world with Himself, in His Idngly power, 
so also He has associated them with Himself, 
in His priestly power* By His Divine com- 
mission, given in Bt. Luke zxii. 29, " / op- 
point u/nto you a kingdom*/^ and by His 
promise, ** I am toith you, in all ages, even to 
the end of the toorld ; '* oar Lord makes them 
rulers of His kingdom on earth. And by His 
command, ** This do/' He makes them also 
ministers of His priesthood. 

Vm. " TAKE, EAT.'' 

This is the Divine command which con- 
tains the other infinitely great purpose of 
this holy institution. 

For this participation^ the Church had 
been prepared by that Feast upon the sacri- 
fice which was so striking and so essential a 
part of the Bites of the old covenant. 

The Jews were perfectly familiar with this 
ancient custom belonging to the sacrificial 
system. The benefits of any covenant were 
not conveyed to them, except by this partici- 
pation in the sacrifice by which that covenant 
was established and sealed. 

Li the Passover, for instance, every Israel- 
ite was most strictly bound to eat of the 
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sacrificed lamb, onder pain of being cut off 
from his covenanted relationship to God. 

Indeed this ancient cnstom had extended 
itself thronghont all nations. So that it was 
perfectly understood that it was quite neces- 
sary for the completion of any sacrifice, or of 
any covenant made by means of a sacrifice, 
that the offerer was to partake of the sacri- 
fice. 

The thing sacrificed was first of all 
solemnly given in sacrifice to God, and then 
it was given back from God to be consumed 
by the offerer. 

All this had been training the world all 
along, for the infinite reality which was 
coming. (See Ps. 1. 5, and xxii. 29.) 

St. Paul refers to this universally known 
sacrificial rite, in his first Epistle to the 
Corinthian Church : " They which eat of the 
Bacrifices are pa/rtakers of the Altar.'* 

St. Paul's argument here of necessity 
supposes a perfect analogy to exist between 
a heathen, a Jewish, and a Christian sa(»ri- 
fice ; or else it has no strength. So that we 
conclude that this holy sacrament of the 
Lord's Supper holds the same place in respect 
of the one Christian sacrifice, as the feasts 



45 



npon the Levitical sacrifices held among the 
Jews, and as the feasts upon the idol sacri- 
fices held among the heathen. It is a feast 
upon the oblations or things offered in sacri- 
fice to God. 

And, by means of this feast, the sacrifice 
is completed on both sides of the covenant ; 
by this means the benefits procured by the 
sacrifice are conveyed to the faithful par- 
taker of the feast. 

That there should be a sacrifice then, is 
one thing : but that we should be made 
partakers of the benefit of that sacrifice, is 
another. 

We can no more make ourselves partakers 
of the benefit of the sacrifice, in our own way, 
than we could make the sacrifice itself in 
our own way. 

Both the sacrifice itself and also the 
means for our participation in its benefit, 
must be equally ordained of God. 

We could no more reach the sacrifice of 
Christ and apply it to our own selves, than 
we could take the sun out of the sky and 
light our own houses by it. 

In some way, the ancient type must be 
fulfiUed. The Old must be fulfiUed in the 
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New. The world-wide custom must have 
its real counterpart. There must be some 
Divinely given means for our own individual 
participation in the one sacrifice. 

What else can this be then, but this very 
Holy Communion of the Body and Blood of 
* the sacrificed Lamb of God ? 

Is not this indeed the very truth mani- 
festly declared by these words of the inspired 
Commentator on the words of institution : 
** The bread which we break, is it not the com- 
mtmion of the Body of Christ ? '* 

This is the Divinely instituted feast upon* 
the sacrifice. In this Heavenly banquet we 
are individually made partakers of the sacri- 
fice. The benefits of the one sacrifice are, 
by this Divinely instituted means, conveyed 
by the Holy Ghost to every faithful receiver. 
Our Lord's own words are indeed very ex- 
press on this point : '' This Cup is the new 
Covenant in My Blood.** 

This very cup of blessing, which we bless 
at the Lord's own holy Table, is the very 
seal and token and pledge of the new coven- 
ant which is established between God and 
man in the Blood of the sacrifice of the very and 
true Lamb of God. 
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There is no other Divinely appointed 
token of the new covenant of graee. This 
is the only one estahlished by the authority 
of Christ Himself. 

But here there is the very feast upon the 
sacrifice Divinely instituted for us. 

Here that which is given in sacrifice to 
God for us is given to us for the very susten- 
ance of our life in Christ. In this Divine 
institution there is both sacrifice and sacra- 
ment : that is to say, something given for us 
to God, and then something given to us from 
God. So that we use the name Altar, or 
Table, according as we are speaking of the 
sacrifice, or of the sacrament. 

Here is the Divinely ordained channel, 
through which all the benefits of the sacrifice 
of the Son of God are conveyed to every 
faithful receiver. 

And, most certainly, there is no other such 
Divinely instituted means, whereby we can 
reach the one sacrifice and be made partakers 
of its benefits. 

He therefore who rejects or neglects this 
holy communion of the Body and Blood of 
Christ is like an Israelite of old who should 
reject or neglect the feast upon the sacrifice 
which was then commanded. 
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We dare not, we cannot, separate the 
sacrifice and the feast upon the sacrifice. 

But let ns now venture to consider a little 
farther, one very essential and very special 
benefit of this Divine feast. All benefits indeed 
are included under the saying : '' This cup is 
the very seal of the new covenant/^ 

But, what, we may humbly enquire, what 
is it, to " eat the Flesh of the Son of Man ? " 
What is the profound depth of this mystery 
of the kingdom of Heaven ? 

'' He that eateth Me, even he shall live by 
Me," is the Revelation granted us by the Lord 
Himself, which briefly comprehends in itself 
the whole doctrine concerning the special 
benefit of this Divine communion. 

For here, we must plainly and distinctly 
understand that what is spoken of is no mere 
remembrance only of the past death of Christ 
(although, indeed, that remembrance forms 
one most essential part and purpose of the 
institution) ; but this \7hich is here spoken 
of, is such an act of communion with the 
living Saviour, as there is none other like it. 

It is not of course of His dead Body, but 
of His living Body, of which we partake, and 
of which our Lord here speaks. 
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Here, ** we gpirituaUy eat the ftesk of 
Christ.** That is, we eat, not carnally, bat 
spiritually* The outward action of eating, 
indeed, cannot be dispensed with* For the 
Lord commands it, saying, '' Take, eat.** 
But in receiving and eating the substance of 
the natural earthly bread, we receive also 
the substance of the spiritual Heavenly gift, 
even the very and real living substance, the 
life-giving substance, the life-sustaining sub- 
stance of the Body of our Lord, the second 
Adam. 

It is the Lord Licamat^e Who is now our 
Quickening Spirit ; and His flesh it is, which, 
by the Holy Spirit, quickens our whole Being 
with the power of life, even with the power 
of an eternal life. 

Just as not one of us can be now living in 
the family of man, partaking of the human 
nature, except by inheritance, through a con- 
tinual succession and communication, from 
one head, the first Adam< ; just as not one of us 
is now living, possessing the common man- 
hood of our race, except as we have received 
the communication of it from the life and 
substance of the first Adam ; just as we are 
only so far men, inasmuch as the flesh and 

4 
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blood of the first Adam are in as ; just so is 
the analogy fulfilled in our new creation in 
the second Adam. We must be, as St. Paul 
expressly declares, ^^ members from His Body, 
of His flesh and of His bones/' (Eph. v. 80). 

None of us can be partakers of that per- 
fectly restored and immortal Manhood, which 
is in our Divine Head, except we do now 
receive into the depths of our being the very 
substance of His living and life-giving and 
life-Bustaining Body. 

We can no further and no otherwise be 
living Christians, than as we have the very 
Life of Christ communicated to us. 

As no branch can be a living branch in a 
tree, except it be a partaker of the living sap 
of the tree ; so no more can we be living 
branches in the True Vine, except we receive 
life from His life. 

This communication of the very substance 
of the living Body of Christ, our Divine head, 
is thus, we plainly see, absolutely necessary 
to our life in Him. 

For Ugain, to quote the words of Hooker : 
^' That which quickeneth us is the Spirit of the 
the second Adam, wnd His flesh is that where* 
ii7it& He quickeneth" For that flesh is the 
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flesh of the living Lord God IncarttatOi which 
is fall of the powers of Life and of the Spirit, 
So that Hooker again writes thus: ''Doth 
any man doubt but that even from the flesh 
of Christ onr very bodies do receive that life 
which shall make them glorious at the latter 
day, and for which they are already accounted 
parts of His blessed Body ? '^ And again : 
** His Body is in ours as a cause of immor- 
tahty/' 

All this is but the very essential truth of 
our Lord's own words : '' My Flesh is the true 
meat and My Blood is the trm drinkJ' 

For these words are no mere figure of 
speech, but express a most real and necessary 
truth, relating to the proper food and true 
sustenance of our very eternal life in Christ. 

For here we ought to consider what it is^ 
which, strictly speaking, makes any one to be 
a Christian ; that is to say^ not what it is 
which makes a man to be a good and faithful 
Christian, but what it is which makes him a 
Christia/n. 

This must of necessity be, under all or- 
dinary circumstances, the reception of the 
holy sacrament of Baptism. Because Christ 
has Himself instituted this sacrament in 
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order to this very end. And His words are 
express, \hsA, *' Except any one he horn again of 
water and the Spirit, he cannot enter into the 
kingdom of Ood,^* The only entrance into 
the kingdom of the Lord Christ is by means 
of this His own sacrament. It is in this 
sacrament ojaly that we are madB members 
of Christ. 

For he is not a Christian, who is merely 
influenced by certain feelings towards Christ, 
however necessary and good those feelings 
may be to make him a good and faithful 
Christian ; but he only is a Christian who is 
a member of the Body of Christ, that is, a 
member of that mystical Body of which 
Christ Himself, the Lord Incarnate, is the 
Divine life-giving head. He alone is a Chris- 
tian who is a member of the second Adam. 
He only is " in Christ.'^ He only is " a new 
creaftion" For, " If any man be in Christ, he 
is a new ^reation,^^ He only who has been 
baptized by the One Spirit into the One Body 
of the second Adam, has entered into the 
new creation, having been made a member 
of a new Body, joined on to a new Head, built 
upon a new Foundation, made a partaker of 
a new Life. He alone has a new being, 
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derived from Christ , being made a member 
of the risen, ascended, glorified Jesus, '^ risen 
with Him in bapiHam,' living in the Kingdom 
of the Regeneration. 

Now the proper, trae, and real, although 
spiritual. Food and Sustenance of this new life 
in Christ, consists in the participation of the 
Body and Blood of Christ. 

This of course we could know only by 
Revelation. But this being now so plainly 
revealed to us, we need not reason about it> 
but only obey. We may not proudly object,, 
that God would never use such humble 
means as bread and wine for a medium 
through which He conveys this Food of im- 
mortality, this very Bread of life, this true 
living Bread, into our being; but we thankfully 
use the appointed means of grace. 

As God does not impart life in Christ to us 
at first, under ordinary circumstances, without 
the Water of regeneration ; so, no more does 
He give us. under ordinary circumstances, 
the sustenance of this life in . Christ, without 
the Bread which we break and the Cup which 
wo bless in the second great sacrament of tho 
Gospel dispensation. 



54 



Of all the analogieB, tfaeiii which it has been 
permitted us to perceive and trace out 
amongst the vast and manifold works of the 
great Creator, none is more wonderful, none 
is more complete than this which exists be- 
tween our first creation in Adam and our 
new creation in Christ. 

As it is indeed expressly suggested to us 
by the very words of St. Paul, when he says 
that Adam was a figure of Him that was to 
come. (Romans v. 14). 

The earthly likeness of the Divine coun- 
terpart we may moreover easily perceive to 
be carried out in a multitude of Creations 
around us. We may perceive it in any one 
family of any one kind of creatures now 
living, either in the vegetable or in the ani- 
mal kingdom. Every single member of any 
and of every one of those families came into 
life and being, and now lives, not by any 
separate and independent act of the Creator, 
but only through a marvellous and continuous 
succession of life and being from one common 
life-giving head. 

Take any one living and life-giving seed 
belonging to any one class of plants. It has 
received its existence and nature, its sub- 
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stance and its life, by an unbroken succession 
from the very life and substance of the first 
seed of that kind which the Creator created. 

So it is in the natural fanuly of mankind. 

The very life and substance of the body 
of the first man has been extended and de- 
veloped into the whole family of mankind; 
so that every pingle member of that one 
family possesses therefrom the same man- 
hood. 

In like manner, to rise to the highest 
instance of all, the very Divine counterpart 
itself; the very life and substance of the 
Body of the Second Man, the Incarnate Word, 
is extended and developed into the whole 
mystical Body of His Church, so that every 
single member of that Body of Christ pos- 
sesses even now the vital power or germ of 
that perfectly restored manhood which is in 
Him, the Divine life-giving Head. 

As every man Hving is living only through 
hiB union and membership with the Head 
of our race, and is a man only because Adam 
is in him ; so, in an analogous maimer, every 
Christian is a Uving Christian simply and 
only through his union and membership with 
the new Divine Head of mankind, and is a 
Christian only, because Christ is in him. 
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And by this most Holy Gommnnion of 
the very living snbstance of the Body and 
Blood of the Son of God, this very germ or 
power or principle of onr restored manhood 
is preserved in us unto the glory of an inmior- 
tal Besnrrection. At that day this power of 
onr life in Christ will be manifested, and onr 
spiritual body and restored manhood, now 
hidden in the depths of our bieing, will be 
developed and glorified for ever. 

But there is no provision, no promise, no 
means revealed to us, for those who are not 
now made partakers of the living substance 
of God Incarnate. 

There is one other word which suggests to 
us another essential truth belonging to this 
Divine institution, namely, 

IX. " THE BEEAD.'" 

For St. Matthew says, '* Jesus took the 
Bread.'* 

And, in the Acts of the Apostles^ this 
holy and distinctive Bite of the new dispen- 
sation is called, "tftc breaking of the bread/' 

The word might be more literally trans- 
lated, " the loaf For the very point to be 
observed, is, that it is ^^ one bread.'' This, 



57 



perhaps, we might have overlooked, if St. 
Paril had not expressly taught ns to consider 
the truth here intended by it. In his first 
Epistle to the Corinthians (chap, xu.) in 
describing the mystical Body of Christ, the 
Apostle dwells on its Unity : and he mentions 
the two great sacraments of Christ as being 
the essential means and bonds of that Unity 
(verse 18). 

But in chapter x. verse 17, St. Paul dwells 
more expressly on the word now before us, 
saying, *' We, being viany, are one bread and 
one body, for we a/re aU partakers of that one 
Vtead,'' namely, " that one bread '' of the Holy 
Eucharist^ concerning which he had just said 
in the preceding verse, " The bread [or, the 
loaf,] which we break, is it not the communion of 
the Body of Christ f '' 

This holy sacrament has therefore been 
rightly called " the sacrament ofwnity.^^ 

For we must not overlook this reason on 
which St. Paul expressly asserts our unity in 
one Body, it is, " For we a/re all partakers of 
that One Bread.^* 

This reason is infinitely strong. For if 
we are partakers of this one bread, then 
are we also partakers of the living substance of 
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the Body of Ghriet. This is the veiy link 
whieh unites us to Him Who is our life : thi^ 
is the very bond which unites us to the very 
centre of all, and preserves us all in the 
unity of the One Body, keeping us all mem- 
bers of one Divine Head, and so all united 
together in One Body under One Head, One 
Holy Organization, One Divine Communion 
and Fellowship. 

So that there cannot be any such thing as 
Christian unity, without a participation in 
this one Bread, For this is the only Divinely 
ordained means for keeping us all in the 
unity of the one Body of Christ. 

St. Ignatius, fifty years after St. Paul, 
in his Epistle to the Philadelphians, teaches 
this very truth, for he writes : " Wherefore let 
it he your care to partake aXL of the same Eucha' 
rist For there is Imt one Flesh of our Lord 
Jesus Christy and one Cup for the unity of His 
Blood 9 one AUar, as there is also one Bishop tpith 
his Presbyters and Deacons/^ 

This truth has been frequently illustrated 
by the very nature of the bread and of the wine. 
For the loaf consists of many grains all 
united in one loaf, and the wine consists of 
the juice of many grapes all united in one 
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cnp. Even bo we^ being many, are all onited 
in one Body, under one Divine Head, by our 
common participation in this one bread and 
this one cnp. 

For how was it possible that He who 
created all things in nnity, should not build 
His Church in unity ? 

Most surely has our Lord furnished His 
Church with all the necessary means and 
bonds and principles of unity. So, that if 
at any time, we happen to find ourselves 
living in separation and division, then must 
we have forgotten and laid aside some of 
these Divinely given bonds or principles of 
unity. And surely it is not too presump- 
tuous to say, that very much of our present 
most unhappy and most dangerous state of 
division has arisen from our grievous forget- 
ftdness and disesteem of this very essential 
means and bond of Christian unity. 

What could we expect to happen when the 
one chief Bite of the Christian religion has 
been treated as it has been amongst us? 
When it has been celebrated, not on every 
Lord's day at least, but only once a quarter ; 
and when its celebration has been then put 
at the end of the inferior services, and 
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attended with no mark whatever of honour 
and distinction; who eould ever have been 
taught to believe that it was our only Divinely 
instituted act of worship, and the very central 
bond and means of unity, uniting us all in 
one, both outwardly and inwardly ? 

Surely we must return to a due appre- 
ciation of our Divinely-instituted central act 
of worship, before we can possibly recover 
ourselves out of our miserable divisions. 

There is now but one act of worship upon 
earth Divinely instituted and commanded; 
which is therefore of strict Divine obligation 
upon all believers in Christ. 

If the sun in the sky were lost out of our 
solar system, how could our order and unity 
be preserved ? Would not all fall into con- 
fusion ? 

Even so, if the one central worship of 
Christendom loses its place amongst us, must 
we not all fall into separation? The Holy 
Eucharist is the very sun, the very power of 
God, placed in our very midst by our New 
Creator, to be our centre of unity, mightily 
binding and keeping us all in one body in the 
city of the living God, the new Jerusalem. 

The question^ however, may well be asked. 
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** What is it that is necessary for the unity 
of the Eucharist ? '' 

If, for instance, there be in one city a 
hundred Churches, what is necessary to con- 
stitute this unity; how can there still be 
hut ''one loaf?'' 

Here, therefore, it becomes necessary to 
consider what provision, if any, has been 
made for this very thing. It is plain at once 
that if any one may rightly '' break this 
bread " at his own pleasure, all visible unity 
is .lost from amongst us. The €hurch would 
be a mere assemblage of separate and inde- 
pendent societies. 

So, unity in public worship would be lost. 

But as God is not the author of division 
bui of unity, we can hardly believe that it 
could be so. 

For we observe how very strictly unity in 
public worship was commanded and provided 
for under the Jewish law, {Deut. xvi. 6). 
How very strikingly was Jerusalem of old 
built as a city in unity in itself, (Ps. cxxii.) 
and this unity in public worship was the great 
uniting link and the peipetual means and 
bond of this unity. For thither all the Tribes 
went up, from time to time, for that express 
purpose. 
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And has not the same God^ who has now 
bnilt the new Jerasalem, and made it to be 
** the mother of us all,*' {Oal. iv. 26,) built His 
city still in perfection of unity ? And is not 
the preservation of this unity provided for 
still by all necessary means and bonds ? 
Has not our Lord, for this very end, Himself 
instituted the distinctive act of worship for 
all His disciples to join in perpetually, even 
till He come again? Has He not for this 
very end. Himself instituted the one Liturgy 
of Christendom, for all nations and for all 
ages, even to the end of the world ? 

And as the Bivine head of the Church has 
Himself made this provision for the unity of 
our worship, so has He also provided for the 
unity of its celebration, by giving authority 
for that end in one channel of His own 
appointment. 

For, as the Lord Licamate Himself has 
instituted one Liturgy for His whole Church 
on earth, so He Himself also has authorized 
only one Apostolic Ministry to celebrate these 
holy mysteries. This authority is of neces- 
sity involved in the original command given 
to the twelve Apostles ; for when the Son of 
God said to them " This do" He plainly gave 
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them anthoriiy and power to do what He did. 
And this act was not for them alone to do, 
but was intended to go on always and to be 
continued to the end of the world. 

For here let us call to mind that the 
Church of Christ; which is the City of the 
Uving God, the Heavenly Jerusalem, to which 
St. Paul declares that we are already come, 
(Heb. xii. 22) is built upon the foundation of 
the twelve Apostles, 'Rev. xxi. 14.) This is 
that kingdom of God Incarnate, that new 
Kingdom of heaven upon earth, which the 
Lord Himself appointed to the Twelve, saying, 
^' I appoint unto you a kingdom, as My Father 
hath appointed unto Me^ {St. Luke xxii. 29). 

They were the first founders and rulers of 
this Kingdom of heaven upon earth, by virtue 
of this Divinely-given authority. 

But this Kingdom still exists, and cannot 
be destroyed. This is the City which the 
Lord Himself has now built, and He pro- 
noises, saying : ^* The gates of HeU shall not 
prevail against if .^' (St. Matth. xvi. 18.) 

The authority to be rulers of jtbis Kingdom, 
given originally to the Twelve, still exists in 
unchanged power in the persons of their suc- 
cessors. For^ most surely, now that the 
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Lord Himself has ascended to the Throne of 
His Eingdemiy His own absolute promise is 
being continually fulfilled : '^ In the Regenera^ 
twrif when the Son of Man shall ait in the throne 
of Hie glory, ye also shall sit on twelve thrones. 
Judging the twelve tribes of IsraeV' (8t. Matth, 
xix. 28). 

The Apostolic authority to rule the twelve 
tribes of the true Israel, a Divinely-given 
authority, remains therefore with the suc- 
cessors of the Twelve. To these successors 
of the Twelve, the infallible promise of the 
Ascension Day is given : ** Lo, lam with you, 
in all ages, even unto the end of the worlds {St 
Matth. xxviii. 20.) 

No other persons, therefore, it is most 
certain, can have any Divinely-given autho- 
rity to rule the Church on earth, but these 
successors of the Apostles only. So that if 
we are not living in the Holy Communion or 
Fellowship which was opened upon earth on 
the Day of Pentecost by their Ministry, we 
are living in no Church at all, but only in 
some human sect. The Apostolic authority 
is essential to the existence of the Kingdom ; 
an.d necessary, therefore, for the celebration 
of the one Divinely-instituted worship in that 
ingdom. 
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The Divine CommisBion, "-Do this/' be- 
longs exclusively to the successors of the 
Apostles in their ministry. 

No one at his own pleasure therefore can 
take upon himself this honour or power. If 
any one presume to " Do this/* who has not 
received from above the power to do so, 
through that channel which the Lord has 
ordained, of course his action is null and 
void. It is no valid Eucharist. 

If he who breaks the bread of the Eucha- 
rist be not in the line and order of the 
Apostolic ministry, he is guilty of an act of the 
greatest presumption. 

That Eucharist therefore is to be reckoned 
one, which is celebrated under that one com- 
mission which has been handed down, age by 
&g^> by an unbroken succession from the 
Apostles of the Son of God. For He founded 
no other kingdom upon earth than that 
which the Apostles founded; He made no 
others to be the twelve foundations of the 
New Jerusalem, but them alone. 

The Divine Head of the Church has given 
commission to none but to the successors of 
the Apostles. If any other pretend to exer- 
cise the office of a minister before God, he is 
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breaking the order and unity of the Ghnrch 
in the most open manner. 

In any parish therefore, or in any diocese, 
or in any province of the Church, that is to be 
reckoned the One Loaf, which is broken by 
the authority of the One Bishop of the place 
in union with the Primate of the province, 
who himself, of course, ought to be in union 
with his Patriarch, and he with the Primate 
of all Christendom. For so has the unity of 
the kingdom of Heaven upon earth been duly 
provided for. 

For the disciples of the One Lord have 
with them in the One ship no more than One 
loaf. (St. Mark viii. 14.) 

And, as at the beginning, the Great 
Fisherman, the first Apostle, began the Apos- 
tolic ministry on the Day of Pentecost, when 
the New Jerusalem descended out of Heaven, 
having the Glory of God in her, so, at the 
ending of all things, he alone draw» the un- 
broken net to shore, full of the accomplished 
number of the Elect, the mystic one hundred 
and fifty and three, all " great,'' the glorious 
Fruit of the Apostolic Ministry for the 
Blessed Trinity. {St. John xxi. 11.) 
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Page 11. 
Jvsi. Mart. Apol i. 65. (Ud. Otto. 1842.) 

*0t KaX6vfl€»0l 'WCi^ ilfliw it&KO¥Ol 

fitToXafietv Sfrd tov ivxapum|6crro« 
&fiTOv Kol ohfov Kat {iiaT09 xai 
TOi« oi TTopoviriv A'TOfft^powi, 

Pagbs 11, 17 and 18. 
Juet. Mart. Apol. i. 66. 

'Ov ydp »« Kowdv &pro¥ ovSa kow6v w6fui 
Tdvra \aiifi&»ofi€¥, aW* S» rpoirov 
diA \6yov Oeou vapKoiroirideU 'Itiorovt 
Xpicrrdv 6 Sirr^p ilfiwv koI v&pKa xal 
iifia crorrfipi&9 hfJMV i<r)((Bv, oSrait 
Kal T^ir di* eifxv^ \6yov tov Trap* avrov 
e^X'^^P^^'^^^^^^^'^ 'rpo<p^¥, i^ if c aifia 
Kai ardpKet kotA fitrafioX^p 

Tpi^VTOl fiflUVf hxtlVOV TOV 

crdpKOWoifiOkvrot 'Jtitrov koI v&pKa 
Kai alfux ibMyfirifLev bIiku. *0i ydp 
'AvoiTToXoi iv TOt« yevofieifoi^ vw* abrZv 
&iro/unifio»ivfia<n¥, & JcaXetrat 
ebayyiKiaj oStwv trtzpedaKav ivTerdXBai 
a&roiv TOV 'Iiicrovv^ Xa^ovra UpTOV 
iuxctpi<rrii<ravTa elireTv* Tovrd ivri alud 
uoVf Kol fidvou avTOif fieradovifai. 
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Page U. 
JiuL Mart. Apol, i. 67. 

K<d ^ ^^Ai4Mru koI il fitrakii^iv d^rd 
T«ir ^vxa/>um|6tfirr«ir iKdcm^ yltwrtu 
jcoi TOi« <(v •orapovai dtd tmv d(aicdy«y 
W^iTffTat. 

PAass 11, 17, 18 and 66. 

IrenoBU8 {KebWa Translation) ^ Chester 18, 

Book rv. 5. 

" How Bay they that the flesh passes into oormption and 
partakes not of life, which is nourished by the Lord's Body 
and by His Blood P As Bread from the earth, receiving the 
summons of Gk)d, is no longer common Bread, but an 
Eucharist composed of two things, both an earthly and a 
heavenly one ; so also our bodies, partaking of the Eucharist, 
are no longer corruptible, having the hope of Eternal fiesur- 
reotion." 

TjLQJi 11. 

Irenastu. Fragm&nia. 



" We offer to Gk>d the Bread and the Cup of Blessing, 
giving thanks to Him, &o. And afterward, having duly 
performed the Oblation, we call on the Holy Ghost that He 
would make this Sacrifice, and the Bread the Body of 
Christ, and the Cup the Blood of Christ, that they who 
receive these Antityi>es may obtain forgiveness of sin and 
Eternal Life." 

Paob 17. 
Ignatii Ep. ad Bom. nu {Ed. Hefde 1842.) 

'ApTO¥ 6«»v Oikm, Utprov ovpdviov^ ctfinw 
^a>^c, 8t ivTUf <rdp^ 'Iticrov Xpurrov^ 
Tov vlov Tou 6eov* koI irofia Qtov dikm, 
TO ai/ua aifTov, 
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Pages 18 and 68. 
Ignaiii Ep, ad PhUudelp. lY. 

Hid x^P ^^p£ '''^'^ Kupiov fifi&v XptiTToif, 
jcai Sy iroriiptov «l« hwaw tov alfjMTtn 
avTou, 8v Ov<riaTTiipu>¥f (o« eT« ivlvKowot, 
dfut T^ 'wptv^vrepitf km diaxSvou, 

Pages 18 and 66. 
Ignatvi Ep. ad Smym. Yii. 

'Evxaptoriav ical Tpoaevx^* dv^x^*^^** 
did t6 fiii iuoKoyelVf T^y ff6xapi<rr2ay vdpKa 
fflvai TOV <ri0T$po« 4/u»v 'Iticrov Xp*<rrotf 
T^y i^iri/> Twy dfiapriSav ^fi&¥ waBovcrav 
By T$ "XpritrrdrfiTi 6 IlaT^p Byeipey, 
*0i Svi^ AirriKiyoym rp iupe^ tov 6ffov, 
<rv{i}TduyT«« dxoOy^o'icoucrty, I&vv4ipep9» 
dk abrolt dyairqVf lya icoi dva<rT»o'ty. 

Page 18. 
Irenasue, Chapter 18, Book iv. 4i. 

" The Bread whereon thanks have been given is the Body 
of our Lord, and the Gup that of His Blood." 

Page 82. 
Bishop Wren* Notes, 

''This do; in remembrance of Me" What would this 
mean in the ears of a Greek-speaking Jew P Would it have 
conveyed the signifioation assigned to it by Protestants, 
namely, "Do this act : eat and drink this Bread and Wine, 
to recall Me to your mind." Most certainly not. Neither 
the verb troiMire nor the noun dudfunnriv would have been 
thus understood by him. irouty had a fixed meaning in a 
Jew's ears, consecrated by long usage in the ancient Scrip- 
tures ; and this meaning was, to off^ sttorifiee : synonymous^ 
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in f act, with Upovoiiy or 2«/>ovpyelif. Thus Moses, speaking 
to Pharaoh (^d?. x. 25): "'AXXck xal <rb duveU ilfilv ^Xo- 
KavrAytara koI Oucrlav, A 'woi^crofiev Kvpua tu 6«« iifUtfv/' 

As the same verb is also used in Lev, iv. 20 ; and in reference 
to the PassoTor Num, iz. 2, and JSzra vi. 19. 81 Paul also 
uses the same in Seb, zi. 28. 

So that the word is strictly a sacrificial term. And the 
phrase tU rii» ifoiv Av&funivuf has a similar relation, im- 
plying a memoriaUxing of Qod ; an objective commemoration, 
not asubjectiTe recollection. Num, x. 10 ; Lev, xxiy. 7. So 
that a Jew would take the words to mean, " Qffer this, for 
a Memorial of Me btfore Qod." 

Pagb 88. 
Jtut Mart. Dial, 41. 

T^09 4 V rod itfiTov r^ ff^xapto^tat, 
Bv eh iwAfunicruf *rov 'wdOovt oS hradw 

Trdatit vomipiav dtfOpmrtav, 'Iifaovt Xpurrdt 
6 icCpiot ifiSv fapiiuKe voulp, 

PAass 33 and 40. 
JvsL Mart Dial. 70. 

*OTi fiiv oZv Kal iv T&vrtf r^ 'rpotpureta 
'wepl Tov ApTov, d» irapiBwK9 iifiiv 6 vfiirepot 
Xpi<rrd« Ttoi^iv ii« &v&p.vfivuf tov t« 
irmiiaTOiroi^vavQai ahrbv dtck to6« 'vurrthovrat clt 
ahrov, di* bvv Kai vadirrd^ yeyove, koI vepl ^ou 
'TortiploVy 8 «ic dv6/jani<nv tov aXfutTot airov 
'wap^dwKW iuxa/DtoToviTav iroMtif, (paU^Tai, 

Pagb 87. 
Oa/n. XVIII. Nic. a.d. 325. 

''HX0CV «2« Ttiv ayuuf koX iieyaXriv vbvoiov, 
^Ti e» Tiort T6iroi9 Koi v6\tcrt, toIv irpeofivripou 
TJ7« ehy^ptoTlav ol diaKOvoi didoaviv, &<nrep odrt 6 
Koyciii; oBre ^ crvtfi^dtta irapeitoKe, Tobv ij^ovaias 
fi^ SxoPTa9 'W'po<r<pepeiv. Totv fpoaipipovoi 
didovai t6 <rwfia tov Xpurrov. 
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Page 40. 

IrencBtu, Chapter xvii., 
JSooh IV. 5. 

'' He took that which is part of >the creation, namely, 
Bread, and gave thanks, saying. This is My Body. And the 
Gup likewise, which is of that creation which appertains 
unto us. He professed to be His own Blood ; and taught men 
the New Oblation of the New Testament, which the Church 
receiving from the Apostles offers unto God in the whole 
world : of which in the twelve Prophets Malachi gave be- 
forehand this intimation : '* From the rising of the sun unto 
the going down My Name is glorified among the Gentiles, 
and in every place incense is offered unto My Name and a 
pure Sacrifice. 

Page 40. 
Jtut. Mart Dial. 117. 

Tl&vT^t oSv, Si diSt Tov 6v6fiaro9 
To^ov Bvalat, At rapeiwKeu *Iri<rov9 
h 'Kpi<rr69 ylveadat, Tovreanv iirl t^ 
Birxyrrla tov Stprov ical tov iro'nipiov rdv 
i» iravTl Toinp t^v y^ yiuofiiv^^ dwd 
T&» X/»i<rrt€tM0ir, rpokafiwy 6 Otdv 
fiapTvpei tiapioTov^ (nrApx^iV airr^ ' Td« 
3i h<^* ifidv Kal di* iKeitmv ifi&v t&v 
Upiwv yivofievav itravaiverai, \eywv' JLal 
Tdv dvai&v hfiSav, k. t. X. [^Mal, i. 11.] 

Page 40. 
IrenamSf Booh rv. 4, Chapter xviii. 



C€ 



This Offering the Church alone offers pure unto the 
Creator, presenting it unto Him with thanksgiving from 
the things which He has made." 
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Pages 56 and 66. 
Ignatii Ep. ad Eph. xx, 

*EiNi Apirov JcXwrrt*, 8« kcrrw 
tpApftOKOv idauaatav, 
Apridorot tov fir/ Airo6a»€tv, dXXd 
X,^» i» 'Ifierov Xpicrrcp did, traprdt. 

Paoes 66 and 66. 
IgnatU Ep, ad Eph, t. 

MiideU vXavdtrOcD* «&> fii$ rtv ^ 
iirro« TOV OvcrKmiplov, i^<rrcp€iTai to? 
dprotf TO? Oeov* £2 7<ip evds koI 
dttrripov irpotrtuxh Totr&vrtiif lo-x&v ^X^*> 
voorcp tffiXXoy 9 re tov iirurKOirov icai 
vdoi}* T^« 4fCicXfio'ia« ; *0 oZv fiii 
ipxdfitvov irl t6 &ut6, oZto9 ^dti 
Ifirtprni^iMii^ koX kavr6v iiexpivev. 

Page 66. 
Just. Mart. Dial. 116. 

06 dex^rai dh irap* ohdevdv dutrtat 
h Oeo«, fit fiii iiA tSav lepeStv abroZ, 

Paoe 66. 

IgnatU Epis. ad 8mym. yiii. 

Tldirm tw hriaKoirtp iKoXovdeiTe, cos 
'Iffo'ovv "Kpurr^ t^ TlaTpl' koI t^ 
rpttrfivrepltf^ (09 toT« Airoo7oXot« * Tofr« dk 
iiaKOva^ ivrpeireaOt, <0« 6eoD ^rroX^v. 
'Mqdelv x^f^^* '''^^ eirurKoirou rt rpaoraeTto 

Twv dvf}icoirrcov it« t^v JKicXfio'tav. 'Exc/vif 

fiefiata 9Vxapt<rTi& ^yeio^w, ^ 6iro 

*r6v hrivKonrov oZaa ^ tf &» 

avTd« eviT phjfij. 



CONCLUSION. 

That the essential truths which belong to 
the Holy Eucharist are involved in the very 
words which its Divine Author used in insti- 
tuting it, can scarcely be doubted. 

As in a living seed there is wrapped up the 
very power and essence from which the whole 
plant is developed; so in the institutory 
formula spoken by the Son of God there is 
contained of necessity the very essence of the 
doctrine of this Divine Institution. 

If the true meaning of these sacred words 
has been, however unworthily, yet rightly set 
forth in the preceding pages, then it must be 
confessed that our whole Church and Nation 
have been suflfering great loss, in faith and 
comfort, ever since the Beformation, in the use 
of this most Holy Institution. 

For the natural meaning which our common 
translation, " This do, in Temembrcmce of Me" 
conveys to all ordinary Englishmen, is only 
such as this : " Do this action" that is to say, 
''Eat this bread aind drink this wine; in 
solemn reTtwmhrance of My death," 

And the other words, ''This is My Body, 
and, " This is My Blood," being generally un- 

6 
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derstood in a mere figurative sense (as much 
so as those words of St. Paul, " That rock was 
Christ " ;) the whole conception of this Divine 
Institution has become amongst us little or 
nothing more than this : " We eat this bread 
and dri/nk this wvne, as the act of our most 
solemn rememfihrance of the Sacrifice of the 
Body and Blood of Christ" 

If this be the whole account of the Institu- 
tion, it is plain that there is nothing specially 
great in the action; there are no profound 
mysteries in it at all; we do this peculiar action 
simply because it is Divinely commanded. 

And yet, even so, we should endeavour to 
consider what the propriety of eating and 
drinki/ng might be, as thus required of us, in 
order to give force or meaning to this most 
peculiar act of remembrance of the death of our 
Saviour ; because any action which is Divinely 
commanded, must be, we should think, special- 
ly significant. 

But if the deeper meaning of the original 
words of institution has been here rightly set 
forth, then it must be granted, that this mean- 
ing of them is so inadequately conveyed by our 
English version that the generaUy prevaUing 
belief, concerning this Divine Institution, has 
become altogether superficial and most ex- 
ceedingly unworthy. 
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For instead of regarding the consecrated 
earthly elements as bare signs and figures of 
something absent (just as all the Jewish types 
are acknowledged to have been), we must 
rather regard them as Divinely-appointed signs 
of the actual presence of that which they 
signify, namely, of the very living and life- 
giving substance of the Body and Blood of the 
Son of God. Instead of regarding them as 
only earthly signs, which we are to use only in 
order to remind ourselves of the Body and 
Blood of Christ as they were once sacrificed on 
the Cross; we must rather regard them as 
visible signs, which, by Divine Institution, as- 
sure our faith that the very things signified 
are now actually, although invisibly present; 
we must simply believe that the words, " This 
is My Body," are made good by the Divine 
power of Him who speaks them. For His 
human and His Divine nature are now insepar- 
able ; and He is able, as He is God, to grant 
this sacramental presence of His Body and 
Blood, wherever and whenever He pleases. 

And, then, instead of regarding the words 
"This do, in reTnembrance of Me," only in 
that subjective sense which the English trans- 
lation conveys, we must rather understand 
them chiefly in the sense in which the persons 
to whom our Lord addressed them would in- 
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evitably uaderstand them, and in which we 
plainly see that the intimate friends of the 
Apostles understood them. 

For the original words could not but carry 
with them this meaning: " Offpr this; for the 
memorial of Me" 

For we make this Divinely-ordained me- 
morial of the one sacrifice of the death of the 
Incarnate Son of God, not only, nor so- much, 
before ourselves, but rather and in the highest 
and chiefest sense of all, before the Father. 
This part of the holy mystery has. its chief 
aspect towards God, and not towards man. It 
is our solemn presentation of the one all-aton- 
ing sacrifice, in holy mysteries, according to 
our Lord's own institution, before the Father. 
" The breaking of the Bread " is before God, 
rather than before man. It is our perpetual 
memorial before Gk)d of the death of His Son. 
It is our Divinely-commanded oflfering of the 
one sacrifice of the Cross. 

Here we all assemble together for our one 
chief act of worship ; and this chief act consists 
in oflfering this Holy and Divinely-ordained 
Memorial. 

We hrvng to remembraTice before Ood. 

It is the lifting up of the sacrifice before the 
very Heavenly Altar. 

And then lastly; instead of partaking of 
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bare symbols or signs of something absent, 
instead of eating only of the fruits of the earth ; 
instead of a bare mental recollection which we 
could exercise at any other time ; we must- 
rather believe the absolute truth of the Divine 
words : " Take, Eat This is My Body" We 
receive into the depths of our own being, the 
very substance, living and life-giving, of the 
Body and Blood of our Lord; by means of 
which gifts, our union with Him is strength- 
ened and preserved and our life in Him is 
nourished and supported. We receive nothing 
less than the very food of immortality, for we 
partake of Christ Who is our life. 

As the life of the first Adam is in us and 
gives us our natural manhood ; so by these 
Divine gifts, the life of the manhood of the 
second Adam is from time to time supported 
in us, unto the glories of an immortal resur- 
rection in Him. For the Flesh of the second 
Adam it is which quickeneth us through the 
Spirit with the power of eternal life. This it 
is which is the only food of immortality, both 
for our bodies and our souls. 

He that is without this living Bread, this 
Bread of God, is not within the terms of the 
Christian covenant 

Now let us add this final consideration. If 
God, manifest in the flesh, be pleased to insti- 
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tute for the whole of this, the last dispensation 
of His grace, one and only one positive ordin- 
ance, which all believers are strictly enjoined 
continually to join in celebrating, on peril of 
losing their standingin the new covenant and 
their life in Christ ; then, how can we enter- 
tain a shadow of doubt but that this one super- 
eminently distinctive act of Christian worship 
must perfectly meet and satisfy the deepest 
feelings and relieve the greatest wants of our 
fallen condition ? 

What are these feelings and these wants ? 

When we assemble ourselves before God, for 
our chief act of worship, what do we feel more 
deeply than anjrthing? Are there not two 
things, under the burden of which we feel our- 
selves to be helplessly sinking ; against which 
we have no power of our own to help our- 
selves ? 

They are sin and death. In our most solemn 
moments, we must feel the burden of sin to 
be intolerable; and we must feel also that 
death is inevitably prevailing against us. 

In this Divine Institution both these in- 
finitely grievous necessities are perfectly met 
and relieved. 

In this Holy Eucharist, God Himself gives 
us the very means of presenting to Him that 
one all-atoning sacrifice for human sin and 
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guilt which is ever infinitely the same ; all- 
sufficient for the sins of the whole world; 
mightier to cleanse from all sin than our 
farthest thoughts can reach. 

Here we plead the Blood of Jesus, in the 
most efficacious way possible; for here we oflfer 
that very memorial of His sacrifice which He 
Himself has put into our hands. Here we offer 
that, of which He says, " This is My Body" 
and " This is My Blood/* Here we interpose 
between our sins and (rod, the sacrifice of 
the Cross. 

As He, our Great High Priest before the 
Father, presents Himself as "a Lamb, as it had 
been slain ; " shewing forth His death ; both 
Priest and Victim ; so we also below, in union 
with His ministrations, ever shew forth the 
same all-atoning death, in these His own holy 
mysteries. 

All is one worship, above and below. 

And all is one worship, by means of this one 
sacrifice for sin, from the beginning to the 
ending of the world, for fallen man. 

So we sinners perceive that the rainbow, 
the Divinely-ordained token of thp new coven- 
ant of peace, encircles the throne of the God- 
head. 

Moreover, here, as dying creatures, we come 
before God to receive the very food of life; 
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the spiritual food and sustenance of our very 
life in. Christ, the second Adam ; that we may 
have eternal life abiding in us, even life of 
His life ; that we may be partakers of that 
perfectly restored Manhood which is in Him, 
for all the endless ages of eternity, in the 
boundless realms of God's everlasting glory. 

How could the loving Redeemer of our 
race institute a perpetual ordinance for our 
use, without thus meeting and relieving, in it, 
our unspeakably grievous wants ? 

Here, therefore, as most guilty sinners, we 
plead His Cross, we offer the sacrifice of His 
death, as our one all-sufficient plea for mercy, 
grace, and life. 

And here, also, we receive into ourselves the 
very food of immortality, that we may live and 
not die. Here we partake of His most precious 
Body and Blood ; by means of which participa- 
tion He gives Himself to us to be in us ; that 
we may be one with Him Who is our Life. 



THE END. 



York Street, Covent Garden, 
Se^ember 1876. 
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the Rev. W. Denton. Vol. I. Advent to Trinity. 8vo. Second 
edition. \%s. Vol. II. completing the work, i8j. 

These Commentaries originated in Notes collected by the 
compiler to aid in the composition of expository sermons. They 
are derived from all available sources, and especially from the 
wide but little-known field of theological comment found in the 
* Schoolmen ' of the Middle Ages. The special nature of the 
sources from which they have been derived ought to make them 
indispensable to all who wish to expound the Holy Scriptures 
with as much understanding as may be obtained by extraneous 
help. 

A Commentary on the Acts of the Apostles. 



Vol. I. \%s. Vol. II. completing the work, i^r. 

GOODWIN (Bp.) Confirmation Day. Being a Book 

of Instruction for Young Persons how they ought to spend that 
solemn day. By the Right Rev. Harvey Goodwin, D.D., Bishop 
of Carlisle. Eighth thousand, id., or 25 for y. 6d, 

'- Plain Sermons 'on Ordination and the Ministry of 

the Church. Preached on divers occasions by Harvey Goodwin, 
D.D. Crown 8vo. 6s. 

* The suggestions offered in these pages are all in good taste, and inspired 
by a true regard for the interests of the Church.' — English Churchman. 

* Very simple in their teaching, direct, unadorned, and not doctrinal.' — 
Literary Churchman. 

Parish Sermons. By Harvey Goodwin, D.D. First 

Series. Third edition. i2mo. 6«. Second Series (0«^ <7/"/riW). 
Third Series. Third edition. i2mo. yj. ' Fourth Series, i2mo. 
7j. With Preface on Sermons and Sermon Writing. . 7j. 

A Guide to the Parish Church. By Harvey 

Goodwin, D.D. \s. sewed ; \s. dd. cloth. 

Lectures upon the Church Catechism. By Harvey 

Goodwin, D.D. i2mo. 4J. 

— — Sermons Preached before the Universities of Oxford 



and Cambridge. By Harvey Goodwin, D.D. Crown 8vo. 6j. 

1 Plain Thoughts concerning the Meaning of Holy 

Baptism. By Harvey Goodwin, D. D. Second edition. 2^., or 
25 for 3^". 6d, 
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GOODWIN (Bp.) The Worthy Communicant; or, 

* Who may come to the Supper of the Lord ? * By Harvey 
Goodwin, D.D. Second edition. 2</., or 25 for 3^*. td, 

HARDWICK (C. H.) History of the Articles of 

Religion. To which is added a Series of Documents from A.D. 
1536 to A.D. 161 5. Together with illustrations from contem- 
porary sources. By the late Charles Hardwick, B.D., Arch- 
deacon of Ely. Third and cheaper edition* PostSvo. \In the press* 

HAWKINS (Canon), Family Prayers :— Containing 

Psalms, Lessons, and Prayers, for every Morning and Evening 
in the Week. By the late Rev. Ernest Hawkins, B.D., Pre- 
bendary of St. Paul's. Fifteeftth editunt, Fcap. 8vo. is» 

HOOK (W. F.) Short Meditations for Every Day in 

the Year. Edited by the late Very Rev. W. F. Hook, D.D., 
Dean of Chichester. New edition, carefully revised. 2 vols. 
Fcap. 8vo. Large type. 14J. Also 2 vols. 32mo. Cloth, 
5^. ; calf, gilt edges, <)s. 

The Christian Taught by the Church's Services. 

A new edition, revised and altered to accord with the New Lk- 
tionary. i vol. Fcap. 8vo. Large type. 6s, 6d. Also I vdL 
Royal 32mo. Cloth, 2s. 6d. ; calf, gilt edges, 4J. 6d, 

Holy Thoughts and Prayers, arranged for Daily 
Use oil each Day of the Week, according to the stated Hours 
of Prayer. J*iftl^ edition^ with additions. i6mo. Cloth, red 
edges, 2s. ; calf, gilt edges, jj. 

Verses for Holy Seasons. By C. F. Alexander. 

Edited by the late Very Rev. W. F. Hook, D.D. Fifth edition, 
Fcap. 3J. 6d. 

HUMPHRY (W. G.) An Historical and Explana- 
tory Treatise on the Book of Common Prayer. By W, G. 
Humphry, B.D., late Fellow of Trinity College, Cambridge, 
Prebendary of St. Paul's and Vicar of St. Martin-in-the- 
Fields. Fifth edition, revised and enlarged, Fcap. 8vo. 4;. 6d, 

The New Table of Lessons Explained, with the 

Table of Lessons and a Tabular Comparison of the Old and 
New Proper Lessons for Sundays and Holy Days. By W. G. 
Humphry, B.D. Fcap. is. 6d. 
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LrE WIN (T.) The Life and Epistles of St. Paul. By 

Thomas Lewin, Esq., M.A., F.S.A , Trinity College, Oxford, 
iUrrister-at-Law, Author of * Fasti Sacri,' * Siege of Jerusalem,* 
'Caesar's Invasion,' 'Treatise on Trusts,* Jkc. With upwards 
of 350 Illustrations finely engraved on Wood; Maps, Plans, Ac 
In 2 vols. Third edition^ revised. Demy 4to. 2/. zr. 

Fasti Sacri ; or, a Key to the Chronology of the 

New Testament. 4to. 21J. 

LIAS (J. J,) The Doctrinal System of St John, 

considered as evidence for the date of his Gospel. By the Rev. 
J. J. Lias, M.A., Professor of Modem Literature and Lecturer 
on Hebrew at St. David's College, Lampeter, sometime Scholar 
of Emmanuel College, Cambridge. Crown 8vo. dr. 

LUMBY (J. R.) History of the Creeds. By J. 

Rawson Lumby, M.A., Tyrwhitt's Hebrew Scholar, Crosse 
Divinity Scholar, Classical Lecturer of Queens', and late Fellow 
of Magdalene College, Cambridge. Crown 8vo. 7^. (id, 

MILL (Dr.) Lectures on the Catechism. Delivered 

in the Parish Church of Brasted, in the Diocese of Canterbunr. 
By W. H. Mill, D.D., formerly Rqgius Professor of Hebrew in 
the University of Cambridge. Edited by the Rev. B. Webb, 
M.A. Fcap. 8vo. df. dd. 

Observations on the attempted Application of 

Pantheistic Principles to the Theory and Historic Critidsm of 
the Gospels. By W. H. Mill, D.D. Second edition^ with the 
Author's latest notes and additions. Edited by his Son-in-law, 
the Rev. B. Webb, M.A. 8vo. 14J. 

Five Sermons on the Temptation of Christ our 

Lord in the Wilderness. Preached before the University of 
Cambridge in Lent, 1844. By W. H. Mill, D.D. New edition. 
Svo. dr. 



MONSELL (Dr.) Simon the Cyrenian, and other 

Poems. By the late Rev. J. S. B. Monsell, LL.D., Vicar of 
St. Nicholas, Guildford. Second thousand, 32mo. 5^. 

Watches by the Cross. Short Meditations, H3mins, 

and Litanies on the JjA&t Seven Words of our Lord. Third 
edition. Cloth, red edges, is, 

— Near Home at Last. A Posthumous Poem. 



Fifth thousand. Cloth, red edges. Imp. 32mo. 2s. 6d, 
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MONSELL (Dr.) Hymns of Love and Praise for the 

Church's Year. By the late Rev. J. S. B. Monsell, LL.D., Vicar 
of St Nicholas, Guildford. Second edition^ Fcap. Svo. 3J. dd. 

The Parish Hymnal ; after the Order of the Book 

of Common Prayer. Cloth, 32mo. is. ^d. 

Our New Vicar; or, Plain Words about Ritual and 



Parish Work. Fcap. Svo. Seventh edition, 5^. 

The Winton Church Catechist. Questions and 

Answers on the Teaching of the Church Catechism. 32mo. 
cloth, 3J. Also in Four Parts, 6^. or 9^. each. 

PAPERS on Preaching and Public Speaking. 

By a Wykehamist. Second thousand. Fcap. Svo. <^5. 

PARISH PRIEST'S (The) Book of Offices and 

Instructions for the Sick. Compiled by a Priest of the Diocese 
of Sarum. Post Svo. "^s. 6d. 

PEARSON (Bp.) on the Creed. Carefully printed 

from an Early Edition. With Analysis and Index. Edited by 
E. Walford, M.A. Post Svo. 5^. 

PERO^VNE (Canon). The Book of Psalms; a 

New Translation, with Introductions and Notes, Critical and 
Explanatory. By the Rev. J. J. Stewart Perowne, D.D., Canon 
Residentiary of Llandaff and Hulsean Professor of Divinity, 
Cambridge. Svo. Third edition. VoL I. i&r. Vol.11, idr. 

The Book of Psalms. An abridged Edition for 

Schools and Private Students. Crown Svo. Second edition in 
the press. 

SADLER (M. F.) The Church Teacher's Manual 

of Christian Instruction. Being the Church Catechism expanded 
and explained in Question and Answer, for the use of Clergy- 
men, Parents, and Teachers. By the Rev. M. F. Sadler, Author 
of* Church Doctrine — Bible Truth,' *The Sacfamentof Reqwn- 
sibility,* &c. Thirteenth thousand. Fcap. Svo. 2s. 6d. 

* It is impossible to overrate the service to religious instruction achieved 

by this compact and yet pregnant volume We owe many boons to 

Mr. Sadler, whose sermons and theological lectures and treatises have 
wrought much good in matters of faith. This Catechetical Manual is 
second to none of such.' — Engiisk Churchman. 

' The Lost Gospel and its Contents ; or, the Author 
of * Supernatural Religion ' refuted by himself. Demy Svo. 
7j. 6d. 
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SADLER (M, F.) The One Offering, A Treatise 

on the Sacrificial Nature of the Eucharist. Fcap. Third 
edition. 2s. 6d. 

The Second Adam and the New Birth; or, the 



Doctrine of Baptism as contained in Holy Scripture. Seventh 

edition^ greatly enlarged, Fcap. Svo. 4j. 6d, 

* The most striking peculiarity of this useful little work is that its author 
argues almost exclusively from the Bible. We commend it most earnestly 
to clergy and laity, as containing in a small compass, and at a trifling cost, 
a body of sound and Scriptural doctrine respectmg the New Birth, whidi 
cannot be too widely circulated.' — Guardian. 

— The Sacrament of Responsibility ; or, Testimony 

of the Scripture to the Teaching of the Church on Holy Baptism, 
with especial reference to the Cases of Infieuits ; and Answers to 
Objections. Sixth edUion* 6d. 

— The Sacrament of Responsibility. With the-addi- 
tion of an Introduction, in which the religious speculations 
of the last twenty years are considered in their bearings on 
the Church doctrine of Holy Baptism, and an Appendix 
giving the testimony of writers of all ages and schools of 
UiQught in the Church. On fine paper, and neatly bound in 
cloth. 2J. 6d. 

— Church Doctrine — Bible Truth. Seventeenth thou- 
sand, Fcap. Svo. ^. dd. 

This work contains a full discussion of the so-called Dam- 
natory Clauses of the Athanasian Creed. The new edition has 
additional Notes on Transubstantiation and Apostolical Suc- 
cession. 

' Some writers have the gift of speaking the right word at the right time, 
and txit Rev. M. F. Sadler is pre-eminently one of them. * Church Doctrine 

— Bible Tiuth/ is full of wholesome truths fit for these times. He 

has thqi^^ower of puttine his meaniner in a forcible and intelligible way. 
which willy we trust, enable his valuaMe work to effect that which it is well 
calculated to effect, viz. to meet with an appropriate and crushing reply 
one of the most dangerous misbeliefs of the time. — Guardian. 



— Parish Sermons. Trinity to Advent. Secpnd 

edition, 6s* 

— PlaiiilSpeaking on Deep Truths. Third edition, 6s. 

— Abundant Life, and other Sermons. 6s, 

— Scrijpture Truths. A Series of Ten Tracts on Holy 
Baptism, The Holy Communion, Ordination, &c. ^, per 
set. Sold separately. 
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SADLER (M. P.) The Commonicant's Manual; 

being a Book of Self-exammation, Prayer^ Praise, and Thanks- 
giving. By the Rev. M. F. Sadler. Royal 32mo. Seventh thou* 
smtd. Roan, 2j. ; cloth, is, 6d, Also in best morocco, 7^ . 

%* A Cheap Edition in limp doth. Nineteenth thousand, &/. 
A Larger Edition on fine paper, red rubrics. Fcap. 



Svo. 2J. 6d. ; best morocco, &r. 6d, 

SCRIVENER (Dr.) Novum Testamentum Grsecum, 

Texttts Stephanid, 1550. Accedunt variae lectiones editionum 
Becse, Elzeviri, Lachmanni, Tischendorfii, et Tregellesii. 
Curante F. H. Scrivener, M.A., LL.D. i6mo. 4/. 6a, 

This Editicm embodies all the readings of > Tregdles, and of 
Tischendorfs Eighth or latest Editions. 
An Edition with wide Margin for Notes. 71. 6^. 

Codex Bezse Cantabrigiensis. Edited, with Prole- 
gomena, Notes, and Facsimiles, by F.H. Scrivener, M.A.,I«L.D., 
Prebendary of Exeter. 4to. 26x. 

A Full Collation of the Codex Sinaiticus with the 

Received Text of the New Testament ; to which is prefixed a 
Critical Introduction. Second edUi<m^ revised, Foap. 8vo. 5^. 

— A Plain Introduction to the Criticism of the New 

Testament. With Forty Facsimiles from Andent Manuscripts. 
Containing also an Account of the Egyptian Versions by Canon 
Lip^htfoot, D.D. For the Use of Biblical Students. New 
edition. Demy 8vo. its. 

Six Lectures on the Text of the New Testament 

and the andent Manuscripts which contain it. Chiefly addressed 
to those who do not roul Greek. With fsicsimiles from MSS. 
&c Crown Svo. 6s, 

THOMAS A KEMPIS. On the Imitation of 

Christ. A New TranslaHon. By H. Goodwin, D.D. Third 
edition. With fine Steel Engravmjg; after Guido, 5x. ; without 
the Engraving, 31. &/• Cheap edition, is, doth ; 6d, sewed. 

YOUNG (Rev, P,) Daily Readings for a Year, on 

the Life of Our Lord and Saviour Jesus Christ. By the Rev. 
Peter Young, M. A. Third. ediiiont revised, 2 vols. 8vo. ll,ls. 



